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right Atheiſt. And what mult ] do then 
to clear my ſelf! 

If you write any more, Sy, I deſire you, 
without making more Haſte than good 
Speed, to be as expeditious as you can; 
or you will not prevent my Publication of 
another Diſcourſe, like theſe I wo, to the 
Honour of Jeſus, ro whom be Glory for 
ever and ever. Amen. 
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Right Reverend Father in G OD, 


RI C H A R D, 
Lord Biſhop of St. David's. 


My Lo p, 

N joum Sermon before the 
Societies for Reformation 
3 i of Manners, you are plea- 
— ſed to give a Character of 
my former Diſcourſes on Chrilt's 
Miracles; which, tho 1 don't at all 
like, yet 1 thank you for the Favour 
of taking Notice of them; a Favour 
that I have long d for from a conſs- 
derable Clergyman ; but could not 
flatter myſelf with the Hopes of re- 
cei wing it from ſo great a Prelate. 

A 2 Some 


1 
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Home of the inferior Clergy, whom 
I deſpiſe ſor their Ignorante and Ma- 
tice, have beſore in their Condes ſati- 
on repreſented me as an pious and 
blaſphemous Infidel; and I have wet 


with Aﬀronts for it: But I never i- 


magiu d that any, much leis your 


Lordſhip, world have ventur'd ſuch 


a Character of me from the Prels, fer 


fear of a Reſentment, ©: hich warld 
not be agreeable. Surely your 1 ord- 
ſhip has not read my Dilcourics, but 
has taken a Report of them upon Truſt, 
from forme Eccleſiaſtical Noodle; or 
Jou could never have been fo much 
miſtaken abort wy Defign in them. 

J teck my{ct, 
the fame Faith with the Fathers of the 
Church; and. without Vanity, think, 
I have puilijh d forme Tracts; in De- 
fence of Chriſtianity, equal, if not ſu- 
per io io any Thing this Age has produ- 


ced. 


f to ve a Chriſtian of 
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ced. I repeatedly alſo in my Diſcouiſes 
on Miracles, to obwrate the Prejuaices 
| of an ignorant Clergy. made }oicrnn 
| Proteſtations of the Sincerity of in 
4 Deſign, not to do Service to Inſideli- 
' ty, but to make Way for the Demon- 
i fration of Jelus's Meſſiahſtip from 
ö Prophecy: But all theſe Aſſevcrations 
of the Integrity of my Heart, it ſetims, 
ſtand for nothing (and I don't tconder 
at it) with the Clergy, who in their 
Principles, their Oaths, and Suoſcriy- 
lions, are ſo accuſtom'd to prevaricate 
with Cod and Man I fhall make no 
more ſerious Proteſt ations of my Faith, 
but expect your Lordſhip {hold ſcon 
publiſh a Defence of your foul Charge 
againſt me, that I may ſee what Skill 
Jou have in the impious and blaſphe- 
mous Writings of an Infidel. 


And if your railing Accuſation be 
not ſoon followed with a Diſſertation of 


more 
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more Reaſon, I ſhall inſiſt on a publick 
Reparation of the Injury done to my 
Reputation by your vile and ſlanderoùs 
Sermon ; and appeal to the wor ſhipful 
Societies for Reformation of Manners, 
whether it be not juſt and reaſonable, 
you ſhould do one or the other. 


Moro I have laid hold of your Lord- 
ſhip, than whom I could not have wiſh'd 
for an Adverſary that will do me more 
Honour to overcome, I will hold you 
faſt; and you muſt expect to be teaz,d 
and inſulted from the Preſs, if you 
enter not the Liſts againſt me. 


A clear Stage, my Lord, and no 
Favour. If you have the Sword of the 
Spirit in your Hand, cut as ſharply as 
ou can with it. I had conceiu'd a 
great Opinion of your Learning, and 
ſhould have been a little apprehenſive 

of the Power of it; if you had not in 


our 
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our Sermon betray d as great Weak- 
neſs and Ignorance, as coutd be in a 
poor Curate ; or you had never aſſerted 
that the Greek Commentators adher'd 
more firittly to the literal Senſe of 
the Holy Scriptures, as if you knew 
not, that St. b ee, of Antioch, 
and even Origen himſelf and others, 
the greateſt Allegorilts, if a Compa- 
riſon may be made, were Commenta- 


tors of the Greek Church. 


The ſooner Jour Lordſhip appears 
from the Prels, the better, in as much 
as you in poſſibly prevent my Publi- 
caticn of more Ditcourles of this Kind. 
And that it may not be long fir, 1 
will! accept of a Diſſert tion frem 
Jou, en any Io or three of the Mira- 
cles, I have handled, as jufficient for 
ail. Taxe year Choice of thei © But 
dom t, I beſeich jou, touch the Miracle 
of jelus's driving the Buycis and Scl- 

ics 
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lers out of the Temple, becauſe it is a 
hot one, and may poſſitle burn your 
Fingers. The Miracles, that I have 
znoſt ludicreuſly, and of conſequence 
29ſt offenſively handled, are the Two 
oj thus preſent Dicourſe. If you pleaſe, 
my Lord, ct them be the eaſy and 
ſhort T auk impoſed on you. If you 
can. defend the Letter of the Stories 
of theje trxo Miracles, 1 quietly 
give up the Reft to you. 


So heartily thanking your Lordſhip 
for the Favour done ine, in taking 
Note of my Ditcouries on Miracles, 
1 f F108; 449 1 11 le A 
winch ſha be turns! to good Uſe an 
Advantage, I ſuuſcribe myſelf, 


MI LOR D, 


Feb. 26. 1728. Mp | 
Your molt obliged 


Humble Servant, 


Thomas M ool ſton. 


" 
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MIRACLES 


OF OUR 
SAVIOUR, && 


tuo former Diſcourſes ha- 
NES Az Ving met with a favoura- 
ble Reception, I am encou- 
rag'd to go on and publiſh 
another ; which, without any 
more Preface, I enter upon, 


Tl 
1 


by a Repetition of the three general 
Heads, at firſt propoſed to be ſpoken to; 
and they were, 


1 
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I. To ſhew, that the Miracles of heal- 
ing all manner of bodily Diſeaſes, which 
7Jeſus was juſtly famed for, are none of the 
proper Miracles of the Meſſiab, neither are 
they ſo much as a good Proot of his di- 
vine Authority to ſound a Religion. 


II. To prove, that the literal Hiſtory 
of many of the Miracles of Jeſus, as 
recorded by. the Evangeliſts, does imply 
Abſurdities, Improbabilities, and Incredi- 
bilities; conſequently they, either in whole 
or in part, were never wrought, as they 
are commonly believed now a-days, bur 
arc only related as prophetical and parabo- 
ical Narratives of what would be myſte- 
iouſly and more wonderiully done by him. 


III. To conſider what Jeſus means, 
when he appeals to his Miracles, as to 
a Teſtimony and Witnels of his Divine 
Authority; and to ſhew that he could 
not properly and ultimately refer to thoſe 
te then wrought in the Fleſhb, but to 
thoſe Myſtical ones that he would do 
in the Spirit, of which thoſe wrought 
in the Fieſh are but mere Types and 
Shadows. | | 


Tho” I have already ſpoken, what may 
be thought ſuSciear, to the firſt of theſe 
Pp Heads : 


— 
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Heads; yet I have ſeveral Things till, 
both from Reaſon and Authority, to add 
to it; but having not here a conveni- 
ent Place for that Purpoſe, I defer it ro a 
better Opportunity; and ſo paſs immedi- 
ately to the Reſumption of my 


II. Second general Head; and that is, 
to prove, that the literal Hiſtory of many 
of the Miracles of Jeſus, as recorded by 


the Evangeliſis, does imply Abſurditics, 


Improbabilities and Incredibilities; conſe- 
quently they, either in whole or in part, 
were never wrought, as it is commonly 
believed nou- a- days, but are only related, 
as prophetical and parabolical Narratives 
ot what would be myſteriouſly and more 
wonderfully done by him. 


To this Purpoſe I have taken into Exa- 
mination ſix ot the Miracles of Jeſus, vi. 
thole, | 

1. Of his driving the Buyers and Sel- 
lers out of the Temple. 

2. Ot his exorciting the Devils out of 
the Mad-men, and ſending them into the 
Herd of Swine. | 

3. Of his Transfiguration on the Mount. 

4. Of his healing a Woman, that had 
an Iſſue of Blood twelve Years 
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. Of his curing a Woman, that had a 
Spirit ot Infirmity eighteen Years, and 
6. Ot his telling the Samaritan Woman 
her Fortune of having had five Husbands, 
and being then an Adultereſs with another 
Han. 

Whether I have not prov'd the Stories 
of thefe Miracles, either in whole or in 
part, to cou ſiſt of Ablurdities, Improba- 
bit ies, and Incredibilities, a-cording to 
o ſtion before us, I leave my Rea- 
ders to que and now will take in hand 
7. A fey ent IMiruc's of Jeſus; vis. 


/ 


that () / hien ſong the Fig-tree, for not 
hears Jiu "ak of Seaſon 5 which Mira— 
cle, upon t!:. r 2Aention of it, appears 


to be ſu! 2 2 fooliſh, and ridicu- 
tous, it not malicious and ill- natured Act 
in FJeſus, that J queſtion, whether, for 
Folly and Abſurdity, it cau be cqualled in 
any Iiſtance of the Life of a reputed wiſe 
Man. The Fathers, ſuch as Crzgen, St. 
Augujten, St. John of Ferifalem, and o— 
thers, nave ail ſaid as ſmart things, as the 
wittieit /nfidels can, againſt the Letter of 
this Story. SL Auguſttn (2) very plainly 
lays, that this Fat? 13 Jeſis, upon Suppo— 


(1) Mut. Crop. xi. Jul, Chap. vi. 
7 a * 
(2) Ho: fachen, nifi fie 221476, ſtultum invenitur. 
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ſition that it was done, was à fooliſh one. 


If therefore I treat this Story a little more 
ludicrouſly than ordinary, and expoſe the 
Folly of the Fact as well as of the mo- 
dern Belief of it, 1 hope their Authority 
and Example will plead my Excuſe for it. 

Jeſus was hungry, it ſeems, and being 
dilappointed of Figs to the Satisfaction of 
his Apn=:1:e, cvrſed the Fig-tree. Why fo 
peevith and impatient * Our Dzvzmes, 
when they pleaſe, make Feſus the molt 


patient, reſign'd and eaſy under Sufferings, 


Troubles and Diſappointments, of an: 
Man. If he really was ſo, he could hard- 
ly have been ſo much out of Humour, for 
want of a few Figs to the Allay of his 
Hunger. But to curſe the Fig-tree upon it, 
was as fooliſhly and paſſionately donc, as 
for another Man to throw the Chairs 
and Stools about the Houſe, becauſe his 
Dinner is not ready at a critical Time, 
or before it could be got ready for him. 
But Jeſus was hungry, ſome will ſay, 
and the Dilappointment provoked him. 
What if he was hungry? He ſhould, as 
he knew the Return of his Appetite, 
have made a better and more certain 
Proviſion for it. Where was Judas, his 
Steward and Caterer, with his Bag of 
Victuals as well as Money? Poor Fore- 
-ait, and Management amongſt them, or 
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Jeſus had never truſted to the uncertain 
Fruits of a Fig-tree, which he eſpy'd at a 
Diſtance, tor his Breakfaſt. 

And it Jeſus was fruſtrated of a long'd 
for Meal of Figs, what need he have ſo 
reveng'd the Diſappointment on the (3) 
ſenſeleſs and fruitleſs Tree? Was it, be- 
cauſe he was forc'd to faſt longer than 
uſual and expedient ? Not fo, I hope, nei- 
ther: Could not Angels, it he was ia a 
deſert Place, have adminiſter'd unto him? 


Or could not he miraculouſly have crea- 


ted Bread for himſelf and his Company, 
as he multiplied and increaſed the Loaves 
for his Thoulands in the Wilderneſs ? 
What Occaſion then for his being out of 
Humour for want of Food ? If he was 
of Power to provide Bread for others on 
a tudden, he might ſure have ſupply'd his 
own Neceſlities, and ſo have kept his 
Temper, without breaking into a vio- 
lent Fit of Paſhon, upon preſent Want 
and Diſappointment. 

But, what is yet worſe, the Time of Figs 
was not yet, when Jeſus look'd and long'd 
tor theni. Did ever any one hear or 
read any Thing more (4) 3 

than 


(3) Nulla efſet Ligni culpa, quia Lignum line 
ſenſu non habevat Culpam. Auguſtin, zz Serm. IXXXIix. 
(a4) Quætit poma; neſciebat tempus nondum efle ? 

| | quod 
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than for a Man to expect Fruit out of 
Seaſon ? Jeſus could not but know this 
before he came to the Tree; and if he 
had any Conſideration, he would not 
have expected Figs on it, much lefs, if he 
had regarded his own Reputation, as a 
wiſe Man, would he have fo reſented 
the Want of them. What, it a Zeoman 
of Kent ſhould go to look for Pizppins in 
his Orchard at Eaſter, (the ſuppoſed Time 
(5) that Jeſus ſought for theſe Figs) and, 
becauſe of a Diſappointment, cut down 
all his Trees? What then would his Neigh- 
bours make of him? Nothing leſs, than 


a Lanughing-Stock ; and if the Story got 


into our Publick News, he would be the 
Jeſt and Ridicule of Mankind. How Fe- 
ſis falv'd his Credit upon this his wild 
Prank, and prevented the Laughter of 
the Scrzbes and Phariſees upon it, I 
know not; but I cannot think of this 
Part of the Letter of this Story, without 
ſmiling at it at this Day; and wonder 
our Divine are not laugh'd out of Coun- 
tenance for reading it gravely, and having 
Jeſus in Admiration for it. 


quod Cultor Arboris ſcicbat, Creator Arboris neſcic- 
bat? Auguſtin. in Serm. IXXXIix. 
(5) Hoc ideo probamus, quia Paſſionis Domini 
_ propinquabat, et ſcimus quo te:npore paſſus tir, 
1d, 
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Again, I would gladly know, whoſe 
Fig-rtree this was, and whether 7eſus had 
any legal Right ro the Fruit, it haply he 
had tound any on it, or any Leave or Au- 
thority to {mite it with a Curſe for its 
Unfruitfulneſs? As to the Tree's being 
Jeſus's Property, that could not be. 
For he was lo far from being either Land- 
lord or Tenant, that it's faid he had not 
where to lay his Head. During the Time of 
his Minſtry, he was but a Wanderer, like a 
Mendicant Frier, or an itinerant Preach- 
er, and before that Time was no better 
than a Journeyman Carpenter (of whoſe 
Workmanſhip, I wonder, the Church of 
Rome has no holy Relicks, not ſo much 
as a Three-tooted-ſtoo!, or a Pair of Nut- 
crackers ;) conſequently he had no Houſe 
nor Land of his own by Law, much leſs 
any Fig-tree, and leaſt ot all the which he 
eſpy'd at a Diſtance in his Travels. How 
then had he any Right to the Figs, if he 
had met with any? I hope he ask'd leave 
beforc-hand of the Proprietor, or Infidels 
will ſay of him, that it he had had an 
Opportunity he would have been a Ro6- 
Orchard. And it he had no Right to the 
Fruit, much leſs to ſmite the Tree with 
a Curſe; where was his Honour, (6) 


(6) Arbor non eſt juſtè fiecata, Forhun, Hieroſol. in 


Loc, Marci 
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his Juſtice, his Goodneſs, and his Honeſty 
in this Ac? The Evangeliſts, if they 
would have us to think Jes did no 
wrong to any Man, ſhould have left us 
ſomewhat upon Record, to Satisfaction, 
in this Caſe ; or Infidets, who have here 
Scope for it, will think worſe of Jeſus, 
than poſſibly he may deſerve. Whether 
Jeſus, modeſtly ſpeaking, met with any 
Blame or Reprimand from the Proprie- 
tor, tor his Act of Execration, none can 
affirm or deny. But if any one fo ſpite- 
fully and maliciouſly thou!d deſtroy al- 
molt any other Tree, whether fruitful or 
not, of another Man's, in this Country, 
he would have good Luck, if he eſcaped 
the Houſe of Correction for it. 

And what now have our Divines to 
ſay to all this Reaſoning againſt the Let- 
ter of this Story? Nothing more than 
„That the Act of curling. the Fig-trec, 
„ whether it be at this Diftance of Time 
reconcileable to Reaſon, Juſtice and 
Prudence or not, was a ſupernatural 
„ Work, above the Power of Nature or 
Art to imitate ; conſequently it was 2 
Miracle, and they will admire and a- 
* dore Jeſs for it. And to agree 
with them at preſent, that it was a real 
Miracle, and a ſupernatural Event; vet 
I hope, they'll acknowledge, that it Fe- 

| C us. 
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fas, as St. Auguſtin (7) ſays, had, inſtead 
of curſing the Fig- tree, made a dry, dead 
and withered one, immediately to bud, 
flouriſh and revive, and in an inſtant to 
bring forth ripe Fruits out of Seaſon, it 
would have pleaſed them much better. 
Such an Inſtance of his Power had been 
an inditputable Miracle : Such an Inſtance 
of his divine Power had carry'd Good- 
neſs along with it, and none of the fore- 
faid Exceptions could have been made to 
it: Such an Inſtance of his Almighty 
Power, had beea a Demonſtration ot his 
being Lord of the Creation, and Author 
of the Fruits of the Earth for the Uſe 
of Man, in their Seaſon, or he could not 
have produced them out of Seaſon. In 
fach an Initance of Power, his Divine 
Care and Providence againſt Hunger and 
Want would have been viſible; and it 
would have been an Admonition to us, 
ro depend daily upon him for the Com- 


(7) Si miracalum fuerat tantummodo commendan- 
dum, & non aliquid propheticè figurandum, multò 
clementius Dominus et 1ua miſericordia dignius fa- 
cerar, fi quam aridam invenerit, viridem redderet, ficut 
languentes ſanavit. Tunc vero e contrario , quaſi 
adverſus Regulam Clementiæ ſuæ invenit Arborem 
virentein, præter teinpus tructus nondum habentem, 
non tamen fructum agricole negantem, & aridam fe- 
Cit, I Serm. I XXXIX. Sed. 3 
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forts and Neceſſaries of of Life : Such au 
Inſtance of his Power would have been, 
as St. Auguſtin ſays above, like his Mi- 
racles of healing Diſeaſes, ot making the 
Languid, Sound,; and the Peeble, Strong; 
and we might more certainly have in- 
ter'd from one wit the other, that both 
were the Operations of a good God. But 
this Inſtance of his curſing the Fig-tree 
in this faſhion ſpoils the Credit, and 
ſullies the Glory of his other Miracles. 
It is in its own Nature of ſuch a male- 
volent Aſpect, that it's enough to make 
us ſuſpect the Beneficence of Chriſt in 
his other Works, and to queition whe- 
ther there might not be ſome latent Poi- 
ſon and diabolical Deſign under the Co- 
lour of his fairer Pretences to Almighey 
Power. It is fo like the malignant Prac- 
tices of Vitebes, who, as Stories go, up- 
on Envy, Grudge, or Diſtaſte, {mite thor 


Neighbours Cattle with languiſhing Bu- 
tempers, till they die, that it's hard, if 
not impoſſible, to diſtinguiſh one from 
the other in Spite and Malice. It Mabo- 
met, and not Jeſus, had been the Author 
of this Miracle, our D:vemes would pre- 
ſently have diſcover'd the Devil's Four 
in it, and have ſaid that Satan drew him 
into a Scrape, in the Execution of this 
mad and fooliſh Frolick, on purpoſe to 
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expoſe him for a Wizard and bis Muſ- 
ſulmen of all Ages ſince for Fools in be- 
lieving on him. The Spirit of Chriſt, 
who is all Love and Mercy, ſhould, one 
would think, breathe forth nothing but 
Goodnefs and Kindneſs to Mankind; but 
that ſuch a peſtiſential Blaſt, like a morti- 
ferous Norch-Eaſt Wind in ſome Sealons, 
ſhould proceed from his Mouth, to the 
Deſtruction of another Man's harmleſs 
and inotienſive Tree, is what none upon 
Earth can account for. 

Our Divines, one or other of them, 
have pubiſh'd ſeveral notable Notions a- 
bout Miracles, and have laid down good 
Rules to diitinguiſh rue from fal/e ones; 
but none of them, as far as I perceive, 
have taken any Pains to ſhew the Con- 
ſiſtence of Jeſus's Miracles to their own 
Rules and Notions. Mr. Chandler (who 
as the Archbiſhop (3) fays, has rightly 
ſtated the Notiou of a Miracle) among 
his Rule, of jadging by whom Miracles 
are perform'd, tays, (9) That the Things 
pretended to he done, are to be ſuch, as 
that it is conjiftent with the Perfection 


of Goa to intereſt! himfel/ in; and again, 


(8) Sce Archbiſhop He's Letter to Mr. Chand- 
kr, which is handed about Town and Country. 
- 1 ” * + . - 

(9) VinSication or the Chriſtian Religion. p. 82 
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they muſt be ſuch as anſwer to the Cha- 
rafter of God as a good and gracious Be- 
ing; and again, It ſeems reaſonable to be- 
lieve, that hene ver the firſt and beſt of 
Beings is pleaſed to ſend an extraordinary 
Meſſenger with a Revelation of his Will, 
he will furniſh him with ſuch Proofs of 
his Miſſion, as may argue not only the 
Power of him in whoſe Name he comes, 
but his Love to Mankind, and his Iucli- 
nation to do them good. I have no Dil- 
like to theſe Notions of Mr. Chandler ; 
but as it is not to be queſtioned, that he 
(and the Archb:ſhop too) had this Mira- 
cle of Jeſus's curling the Fig-tree, and 
ſome others, as of hig boiſterous driving 
the Buyers and Sellers out of the Tem- 
ple; of his ſending the Devils into the 
Herd of Swine; ot his turning Water 
znto Wine for the Uſe of Men, who had 
before well drank, Sc. in his View, when 
he gave forth the ſoreſaid Rules: For 
acute and learned Writers in Theology 
are ſuppoſed to have their Wits about 
them; ſo it is to be hop'd that he, or the 
Archbiſhop, will ſoon publiſh ſomewhat. 
to reconcile rheſe Miracles of Jeſus ro 
their own Notions ; tho' J don't expect 
it before latter Lammas. 

But after all, it may be queſtioned, if 
Infidels ſhould go about it, wherher this 
Work 
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Work of Jeſus was miraculous; and whe- 
ther there was not more of the Craft of 
Man, than of the Power of God in it; or 
to uſe Mr. Chandler's (ic) Words whe- 
ther it don't /ook like the little Tricks and 
cunning Deceits of Impoſtors. St. Mat- 
thew lays, preſently tee Fig-tree wither. 
ed away ; but this preſently is an inde- 
terminate Time, and may be underſtood 
of a Day, or a Week or two, as well as 
of the Moment, in which the Words 
were ſpoken; Let no Fruit grow on thee 
bencetorward for ever. St. Mark ſays, 
that in the Morning as the Diſciples paſſ- 
ed by, they ſaw the Fig-tree dried up 
from the Roots, which was at leaſt the 
Day (11) after the Curſe was utter'd, 
fo that there was certainly four and twen- 
ty Hours for its withering ; and if it is 
faid that the Tree dry d up from the Roots, 
it does not imply that the Trunk of it 
periih'd, or was reduc'd to nothing, but 
only that the green Leaves of the Whole, 
and of every Part of it, were in a wi- 
thering Condition: And might not all 
this be done without a Miracle? What 
it Jews and Infidels ſhould fay, that Je- 
fas, being minded to impoſe on his Diſ- 

(10) Id. 

*11) Quod ſequenti die viderint exaruiſſe Ficum. 
Thevpoylacs. ix Locum Marci. | 


ciples 
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ciples and Followers, took a ſecret Op- 


portunity beforehand to lay his Carpen- 


ter's Ax to the Root of this Tree, and 
ſo imperceptibly circumciſed it, as thar 
the Leaves did, what they will do, wither 
in a Night and a Day's Time. God for- 
bid, that I ſhould think, Zefus did ſo; 
but as to the Poſſibility of ſuch Fraud in 
an Impoſtor, none can doubt of it. 

I am fo far from thinking there was 
any ſuch Fraud in this ſuppoſed Miracle of 
Jeſus, that I don't believe it was at all 
done by him according to the Letter: 
And for this I have not only a clear and 
intrinſick Proof from the Story itſelf; but 
the Authority of the Fathers. St. Am- 
broſe, treating on the Parable of the Fig- 
tree in (12) St. Luke, intimates, that 
what St. Matthew and St. Mar write 
Jeſus's curling the Fig-tree, is but (13) 
Part of the fame Parable. And St. 7ohn 
of Jeruſalem (14) ſays expreſsly enough, 
that the three Evangeli/fs write of one 


(12) Chap. xiii. | 

(13) Quod ſibi vult, quod in Evangelio ſuo Domi- 
nus Fici Parabolam frequenter inducit: Habes enim 
alibi, quod juſſu Domini Viriditas omnis hujus Lig- 
ni frondentis aruerit. In Loc. Luce. 

(14) Videamus, ubi alibi ſcriptum de iſta Ficu; in 
Evangelio ſecundum Lucam legimus, &c. I Loc. 
Marci Hlom. Xii. 

and 
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and the fame Fig-tree, conſequently pa- 
rabolically, and that what St. Matthew 
and St. Mark write of it, was no more 
a literal Tranſaction, than the Parable of 
St. Luke. Thanks to theſe holy Fathers 
for their ridding us of the Belief of the 
Letter of this Story, which otherwiſe 
might have perplex'd us with its Abſur- 
dities before urg'd. And to their Opi- 
nion I delire it may be added and conſi- 
dered, whether it be not as reafonable in 
itſelf to take what the three Evangeli/ts 
write of this Fig-tree, as Part of one 
Story, as well as what they write of the 
Woman with her Iſſue of Blood, and of 
Feſuss caſting the Devils out of the Mad- 
men, and ot other Miracles which are but 
ſeveral Relations of the fame Story, Para- 
ble or Miracle. Neither js it any Argu- 
ment tor a lireral Tranſaction of this Mi- 
racle, that the Zvangel:ts ſpeak of it, as 
a Thing done: For, as Origen ſays, there 
are ſome Things ſpoken of in the Evan- 
geliſts, as Facts, which were never tranſ- 
acted; ſo it is of the Nature of Prophe- 
cy (and our Saviour in his whole Lite pro- 
phelied) to ſpeak of Things to* come, 
as if they were already paſt; becauſe ſuch 
Prophecies are not to be underſtood till 
after their Accompliſhment, and then the 
Reaſon of the Uic of the fræter, inftead 

of 
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of the future Tenſe, in Prophecy, will 
be viſible. But what, in my Opinion, 
is an abſolute Demonſtration, that there's 
no Truth in the Letter of this Story, 
is, What our Saviour adds, upon the Diſ- 
__ wondering at the ſudden withering 
of the Fig-tree, ſay ing, (15) that i they 
had Faith, they houta not only do what 
was done to the Fig- tree; but ſhould ſay 
to this Mountain, (that was near him, I 
ſuppoſe) be thou removed and caſt into 
the Sea, and it ſhall be done. But theſe 


Things were never literally done by them, 


conſequently Jeſus himſelf did not literally 
curſe the Fig-tree ; or the Diſciples want- 
ed Faith for the doing the faid Mira- 


cles, which is an Abſurdity to ſuppoſe ; 


or Jeſus talked idly of a Promiſe to in- 
veſt them with a Power, they were ne- 
ver to be poſſeſs'd of. Bur ef what ill 
Conſequence to Religion, either of theſe 
Suppoſitions is, let the oid Objection in 
Paſchaſius Ratbertns (16) ſpeak; which 
I ſhall not ſtay here to urge and re- 


vive; but only ſiy at preſent, that .f 


(15) Matth. Chap. *xi. 21. 

(16) Quanquam igitur juxta Literam hes facta non 
legantur ab Apoſtolis, ſicut quidam Paganorum ca- 
lumniati ſunt, & garriunt contra nos, etiem in ſuis 
ſcriptis aſſereutes Apoſtolos non habuitle tidera, quia 
montes non tranſtulerunt neque H iculacas verbo exiic- 
carunt. Ia Loc. Math. PE 
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Jeſus actually curſed a Fig-tree, his 
Diſciples ought to have done ſo too, and 
to remove Mountains. If we adhere to 
the Letter in one Caſe, we mult in the 
other alſo ; but we are only to look to 
the Myſtery in both, or St. Auguſtin (17) 
will tell us, that Jeſus utter'd vain, em- 
pty and inſignificant Words and Promiſes. 

St. Auguſtin, who believes no more 
of the Letter of this Story, than I do, 
fays, that the Works of eſis are all fi- 


gurative and of a ſpiritual Signification, 


which is ſo manifeſt from his Act of 
curſing the Fig-tree, as Men muſt, (18) 
whether they «111 or not, acknowledge it. 
But he is miſtaken: Tho' there might 
be none in his Time who would queſtion, 
that this ſuppoſed Fact of 7eſus had a 
my ſtical- Signification ; yet it he had liv'd 
in our Days, he would have met with 
Dtvines, who, ſor all the toreſaid Abſur- 
dities and their Cogency to drive us to 


Allegory, do adhere to the Letter only, 


whether the Truth, Credibility and Rea- 


(17) Legimus Apoſtolorum miracula, nuſquam autem 
legimus — ab his arctactem, aut Montem in 
mare tranſfatum; quæramus ergo in mytterio ubi 
factum fit, non enim Verba Dornini vacare potuerant. 
In Serm. IxXXXIix. , 

(13) Sed futurum aliquid Miraculo commendaſle, 
multa ſunt quæ nos admoneant, nobilq; perſuadcant, 
imo ab iuvitis extorqueant. id. 


ſonableneſs 
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ſonableneſs of it be defenſible or not. But 
then to do Juſtice to St. Auguſtin's Aſ- 
ſertion, he would have met with others, 
who, againſt their Wills, interpret this 
Miracle figuratively, ſuch as Dr. Ham- 
mond and Dr. Whitby, who ſay, Jeſus 
curled the Fig-tree, by way of Type of 
the Deſtruction of the Jewz/h State, which 
declined and waſted away after the Simi- 
litude of this withering Tree. But why 
then don't theſe Commentators allegori- 
cally interpret and apply other Miracles 
of our Saviour? Becauſe they think the 
Letter will ſtand good and abide the Teſt 
without an Allegory. And why do they 
allegoriſe this Miracle only? Becauſe of 
the Difficulties and Abſurdities of the Let- 
ter, which they can't account for. And 
are theſe Reaſons good 2 No, certainly: 
The Evangeliſts ſhould have made the 
Diſtinction for them. They ſhould have 
told us, which Miracles are to be allego- 
ris'd and myſtically apply'd, and which 
are not; or we are to allegoriſe all or none 
at all. And how came thele modern Al- 
legoriſts of this Miracle to apply it as 
they do, and to make it a myſtical Repre- 
{ſentation of the Ruin of the Jew: State ? 
Did they take up this Notion of their 
own Heads, or did they borrow it of the 
Fathers? Why inall Probability they * 
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che Hint from the Fathers; wherefore 
then don't they, what none of them do, 
cite and acknowledge their Authors for 
it? Becauſe, like Men of Subtilty, they 
would be thought to deviſe it of them- 
ſelves; for if they had quoted the Fathers 
for it, the Fathers would have oblig'd 
them upon their Authority, to allego- 
riſe the reſt of 7eſus's Miracles, in the 
way that I have interpreted ſome of 
them; but this would not have agreed 
with their Stomachs tor many Reaſons. 
No Thanks then to the aforeſaid Commen- 
tators for their allegorical Application of 
this Miracle, which they are again to de- 
ſert, or abide the Conſequence of allego- 
riſing others alſo, which dor their Intereſts 
and Reputations they will not do. There- 
fore let them return again to the Letter of 
this Miracle, aud fay for it, what 1s all 
that is to be ſaid for it, with Victor An- 
tiocheuus, an Apoſtatical Writer of the 
hich Century, (19) that when we read 
this Paſſage of Scripture concerning the 
Fig-tree jeſus curſed, we ought not curi- 

(19) Porto quando in hunc locum incidimus ne- 
mo CUuricie 119urat, aut anxic ditputet, juſtene an ſe- 
cus factum ft; ted Miraculum editum contempletur 


& admiretur. Nam de tubmertis Porcis quoque non- 


nulli hanc quæſtionem moverant, factumque juſtitiæ 


colore deltitutum prædicare veriti non ſunt. In Loc. 
47 
Are. 8 


ouſly 
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ouſly to inquire whether it was wiſely or 


juſtly done of Jeſus, or not; but we ought 


to contemplate and admire this Miracle, 
as well as that of ſeſus's drowning the 
Swine, notwithſtanding ſome think it void 
of the Face of Juſtice. Ay, ay, our Di- 
vines mult allegoriſe all Jes Miracles, 
or betake themſelves to this Opinion of 


Victor,; which this free-thinking Age will 


hardly let them quietly reſt in. So, ſup- 
poling our Divines to be, what they ge- 
nerally are, ſtill Miniſters of the Abſurdi- 
ty of the Letter, I paſs to the Conſidera- 


| tion of the Authority of the Fathers, and 


to ſee, whether we can't learn of them 
this Parable of the Fig-tree. 

Who, or what is meant by the Fig-tree, 
ſeems not to be agreed among the Fa- 
thers; or, more properly ſpeaking, they 
are not agreed, all of them, to apply it 
always to one and the ſame Thing. Some, 
as (20) Gregory the Great, ſay Human 
Nature or Mankind is typifticd by the 
Fig-tree. Others, as (21) St. Hilary, lay 
the Zewz/h Church or State is meant by 
it. Others, as (22) Origen, ſay it is a 


(20) Quid Arbor Fici, niſi hut nam naturam de- 


ſignet ? Ia itomil. xu. (2m 1 Ficu, Sy na- 


gogæ politum Exemplümeſt. 42 Lic Aatt. 

(229 Abſit a nobis, ut, Jeiii venicnte ad nos & vo. 
lente manducare de Ficu (4<cc/-/.') non inveniatur 
Fructus in ca, Iz Math. Trait, xxx, 


Type 
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Type of the Church of Chriſt. So do 


the Fathers ſeem to be divided in their 
Opinions; but it is without any Differ- 
ence or Inconſiſtency with each other. For 
as there is, according to the Fathers, My- 
ſtery don Myſtery in all the Actions of 
Zeſis ; io I believe the Fig-tree here, as 
a Type, may be properly enough apply'd 
to the foreſaid three Purpoſes. And if 
the Fathers had been ask'd their Opinion 
ia this Cate, I dare fay, they would have 
faid ſo too. This is certain, that Origen 


(23) underſtauds it as applicable to the 


Jewiſh as well as the Chriſſian Church. 
And St. Auguſtin, as O:caton ofters itſelf, 
takes it in the foreſaid three Sciies. When 
they underſtand it as a Type of all Man- 
kind, they ſay that the three Tears of its 
Unfruitfulneis ace to be interpreted of 
the (24) three grand Periods of the 
World; the one, before the Law of Ma- 


ſes; another, under the Law; and the 


third, under the Goſpel ; at the Concluſi- 
on of which hd Period, as it was an 
ancient and common Opinion, 7eſhs in 


(23) Poteſt autem Ficus illa intelligi populus Cir- 
cumciſionis. Lid. s 

(24) Arbor ficulnea Genus humanum eſt, | 
Triennium autem tria ſunt Tempora, unum ame Le- 


gem, alterum tub Lege, tertium ſub Gratia. Sz. Ang. 
1 Seri. cx. 
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Spirit would come to his Fig-tree of 
Mankind, and animadvert on them for 
their Unfruitfulneſs, not by any Deſtruc- 
tion of human Nature, but by a Ceſſation 
of its unfruitful State, which then will 
wither away, and be turn'd into a fruitful 
one againſt the grand Sabbath, or accept- 
able Year, which is the Year ſignified in 
the Parable, that it is to be let alone to 
bring forth Fruit in. They that under- 
ftand the Fig-tree as a Type of the Zew- 
i/6 State, mean by the Zhree Tears Je ſus 
came to it, the three Tears of his preach- 
ing among the Jews; at the End of 
which, after Chrz/”s Paſſion and Reſur- 
rection, the 7euiſh State, like the Fig- 
tree, withered away, and, for its Unfruit- 
fulneſs, was rooted up. They that under- 
ſtand the Fig-tree as a Figure of the 
Church of Chriſt, by the three Tears, 
mean the apocalyptical twelve hundred 
and fixty Days (that is, three Years and 
a halt) of the Church's barren and un- 
fruitful State in the Wilderneſs, at the 
Concluſion of which, the Fathers ſay, Je- 
ſus will come again to his Church or Fig- 
tree, ſeeking Fruit on it. 

Some perhaps may be ready here to in- 
terpoſe with a Queſtion, and fay, how 
will Jeſus then come to his Church ? I 
have carefully peruted the Fathers upon 

this 


24 
this Queſtion, and can't find tliat they 
mean any more by Chriſt's ſecond or ſpi- 
ritual Advent, than that clear Truth, right 
Reaſon and divine Wi/dom (which are the 
myſtical Names of Jeſs) will deſcend up- 
on the Church, on the Clouds of the 
Law and the Prophets, to the Removal 
of her unfruitful and unprofitable Errors, 
and to enable her to bring torth the Fruits 
of the Spirit, againſt the grand Sabbath: 
Neither can any reaſonable Man conceive 
how otherwiſe (25) the Lord ſhould come, 
(not with ten thou ſund of his Saints, as 
our Tranſlation has it, but) & «veracy wyi- 
eis dul, that is, as Orzgen interprets, in 
His holy thouſands of Allegoriſts Too nef- 
ow, to critiſè upon all the Scripture, and to 
convince Miniſters of the Letter of their 
abominable Errors, and of their horrid 
Blaſphemies ſpoken, preach'd, and printed 
againſt the Holy (Ghoſt or) Spirit of the 
Law and Prophets. As to that literal 
and common Pulpit-Story (with all its 
Appendages) of Jeſus's ſecond Coming 
on ætherial Clouds, as on a Woolfack, in 
his human, tho* glorious and majeſtick 
Appearance, for the Reſurrection of Men's 
Bodies, by Sound of a Trumpet, in the 
Audience of the Dead, Sc. it is the moſt 


(25) Jade, ver. 14. 
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abſurd, nonſenſical and unphilofophical, 
(ſuch groundleſs and wortlileſs Stuff have 
the Clergy ſfoid and preach'd to God's 
People !) that ever was told againſt Rea- 
ſon, againſt prophetick and evangelical 


Scripture, and againſt other ancient and 


good Authority. It is no Place here to 
multiply Teſtimonies and Arguments to 
either of theſe Purpoſes, which my Rea- 
ders, it they do but attend, will fee no 
Occaſton for. But if our Divines ſhould 
think I have put a falſe Gloſs on the Text 
of St. Jude above, I have a Bundle of 
Arguments and Teſtimonies to produce 
in Defence of it, at their Service. 

In the Parable of St. Lube, it is faid, 
Lo, theſe three Tears come I ſeeking Fruit 
on this Fig- tree; as if Jeſus came annually 
and ſucceſſively for three Tears together; 
bur according to the Original, it ought 
to be read, Lo, it is three Tears and I 
noc come, or Lo, the three Tears are now 
paſt, and I come. And here it 15 to be 
noted, that whether we underſtand the 
Fig-tree, as a Figure of the Church in 
particular, or of Mankind in general ; 
the myſtical Number three Tears will ter- 
minate about the ſame Time, againſt the 
Evangelical Sabbath, on which the Un- 
fruitfulneſs of the Church or of Mankind, 

E according 
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according to the Fathers, is to have an 
End put to it. 

And Jeſus, when he came to the Fig- 
tree, found nothing thereon but Leaves 
only: So Jeſus, when he comes to his 
Church, will find nothing in her but 
Leaves only. And what is here meant by 
Leaves? Let the Fathers, ſuch as (26) St. 
Hilary, St. John (27) of Jeruſalem, and 
(28) St. Theophylatt tell us, who by Leaves 
underſtand a vain and empty Appearance 
of Wiſdom and good Works, or the Words 
and Letter of the Scriptures, which are 
the Leaves of the Oracle, without any 
Figs of ſpiritual Interpretations of them. 
And whether this ben't the Caſe of the 
Church at prefent, our Divines are to 
conſider. The Figs that Jeſus may be 
ſuppoſed to look for at his Coming, are 
not only the Fruits of the Spirit mention'd 
by St. Paul, but (29) /prritual Interpre- 


(26) Inveniet infaecundam, foliis tantummodo veſti- 
tam, id eft, Verbis inanibus gloriantem, ſed fructibus 
vacuam, Operibus quippe bonis ſterilem. IA Loc. Matt. 

(27) Habcntem Folia, & non Fructus; Verba, non 
Senſus; Scripturas, non Intelligentiam Scrip:urarum 
In Loc. tc. 

(28) Folia ſola habentem, hoc colt, apparentem Lit- 
teram, non Fructus Spiritus. {2 Loc, Mg“. 

(29) Quærens non ſenb les Fructus fed intellecti- 
lem ex Lege & Prophetis duicemque J arcunditatem. 
Coſi: in Dialag. 40. 
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tations of the Scriptures, which St. Je- 
rome (zo) lays are nyſtical Figs; becauſe, 
as ripe Figs are ſweet to the Palate of our 
Mouths, to are they no leſs delicious to 
the Soul of Man. 

But Jeſus is ſaid to be hungry after 
Figs : So will Jeus in Spirit Hunger for 
the myſtical Figs of his Church, that is, 
as Origen (31) rightly interprets, he will 
earneſtly delire, like a Man that is hun- 


gry, the Fruits of the Spiritin his Church, 


which will be as gratctul to him as Figs 
can be to a Man naturally. To under- 
ſtand this Expreſſion of Jeſus's Hunger 
literally, is fuch a mean Circumſtance of 
Lite, that unleſs it be, what's next to im- 
poſſible, neceſſarily introductory to ſome 
noble Tranſaction, it's unfit to be remem- 
ber'd of a Saint in Hiſtory. Diogenes 
Laertius would have dildain'd to men- 
tion ſuch a frivolous Circumſtance in the 
Lite of a Philoſopher, as his of Jeſus. 
But if we underſtand this Hunger in Je- 
fas myſtically, and figuratively of his De- 
ſires of the Fruits of tlie Spirit in his 


(30) Ficus ſunt dona dulciſſima Spiritus Sancti, 
Spiritualia Dogmata & Scientia Scripturarum. I Ags 
Zee, Cap. ii. 

(31) Eſuriit autem Jeſus ſemper in juſtis volens 
manducare Fructum Spiritus Sancti in eis. 1z Matt. 
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Church, it is ſublime and noble; and 
the Emblem confeſſedly proper and in- 
ſtructive. 

But Jeſus is ſaid to come to the Fig- 
tree at an unſeaſonable Time; For the 
Time of Figs was not yet. Which Ex- 
preſſion has been the Perplexity of Com- 
mentators, who with all their Wit and 
Sagacity can't get well over it. I ſhall 
not mention here all or any of their pre- 
tended Solutions of this Difficulty ; but 
let us fee whether we can't eaſily and at 
once unloſe it. St. Mark's Words are ou 
yep W uaeipes , which are and have 
been commonly tranſlated for the Time of 
Figs is not yet. But if we change the 
Point into an [nterrogatzon, and read thus, 
for was it not the Time of Figs? the 
Diffi ulty vaniſhes as certainly, as that it 
is abturd to ſuppoſe Chriſt ſhould come 
to his Fig- tree and look for Fruit, when 
he could not reaſonably expect any. This 
my Solution of this Difficulty certainly 
ſerves the Purpoſe of the myitical Inter- 
pretation ; and it it does not the literal, 
1 anfwer, we are not to heed the Letter, 
which ſeldom or never has any Senſe or 
Truth in it. But, by the by, it does the 
literal too, fince there are no Grounds 
from the Text to think what has been 
the common Opinion, that it was about 

| the 


I 


* > 


, 18 rr 


ole O0 


1291 

the Jeuiſh Paſſover that Jeſus came to 
the Fig- tree. If this my Solution of the 
Difficulty don't pleaſe, I muſt fay with 
(32) Henſius, that it muſt be left as a 
Knot for Elias to untie, who, according 
to the (33) ancient Jews, is firſt to ga- 
ther Fruits off this myſtical Fig-tree, and 
preſent them to the intellectual Taſte of 
Mankind. But, that my Solution is good, 
will appear by what follows. 

And Jeſus finding Leaves only ſays, in 
St. Matthew, to the Fig- tree, Let no Fruit 
grow on thee henceforward for ever; which 
(with its parallel Place in St. Mark) is in 
my Opinion a falſe Tranſlation: The Origi- 
nal is, M##£71 e Coy kogTros Yerlal £15 Tov &. 
and ought to be Engliſh'd, mot as yet, or 
not until now, (that I came) agaznſt the 
(grand) Age (ot the Sabbath) has Fruit 
grown on thee. So that the Miracle of 
Jeſus was to make the Fig-tree of the 
Church fruitful; and it her preceding un- 
fruitful State, which (in St. Mark) Zeſus 
is ſaid to curſe, or rather to devote to 


32) Ad quem (Locum) intelligendum, oportet, 
expetandum eſſe Eliz, ut nonnunquam loquuntur 
Veteres de Locis obſcuriſſimis Adventum. I Exer- 
citat. Sac, Lib. ii. cap. 6. f 

(33) Fructus dulces omne genus de arbore Vita 
comedendum prabebit Elias. Aud Buxtorf, Synag. 
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Ruin, waſted away, it was by conſe- 
quence. 
But what Time of Day was it that Je- 


fas came to the Fig-tree ? It was in the 


Morning. And of what Day ? That is 
uncertain as to the Letter ; but according 
to the myſtical Extent of the Three Tears, 
whether we underſtand the Fig-tree as a 
Type of the Church, or of all Mankind 
of all Ages, it will be on the Morning of 
the great Sabbath, when, upon the Ap- 
pearance of the Light of Chriſt, like the 
Riſing of the Sun, an unfruitful and er- 
roneous Church mult needs wither away. 
And the Diſciples on the ſaid Morning 
will, as Orzgen (34) ſays, with their in- 
tellectual Eyes behold her waſte with Ad- 
miration. And then too, they under 
Chriſt . do what is done to the Fig- 
tree, of the Church, and remove Moun- 
tains of Anti-chriſtian Power, that exalt 
themſelves againſt him, as the Fathers 
iaterpret, and I need not explain. 

And what is meant by the Means, 
which St. Lake ſpeaks of, to make the 
Fig-tree of the Church fruitful on the 
Sabbatical Year ; the Tear it is to be let 
alone to bear Fruit in? there mult be 


(34) Oculis Spiritualibus viderunt Myſterium Fici 
ſiccata. Matt. Trad, xvi. 
diggiug 
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digging about ut, that is, (35) into the 
Earth of the Letter of the Scriptures, 
and dunging of it, that is, calling (36) 
to Remembrance her Sins and Errors of 
the Time paſt, which, rationally ſpeaking, 
will make the Church to bring torth good 
Fruit. 

After this Faſhion is the reſt of che Pa- 
rable of the Fig-true to be allegorized 
out of the Fathers. St. G7egory (27) the 
Great, and St. Angu/iin, make thieſe two 
Stories or Parables, 275. Ot the Fig-tree, 
and the Woman wit! her Set of Tnfir- 
mity, as they are blended together in St. 
Lake, to be Fignr:s co. rhe fame Myſte- 
ry. The eighteen Zears of: che Woman's 
Infirmity and the Hr 2ears of the Fig- 
tree's Unfruitfulneis, chey will have to 
be myſtically fſyacliromical. And the 
Woman's Incurvity to che Earth is, they 
ſay, ſignificative of the fame thing with 


(35) Effodientes Literam Legis. Cyril. Clapbyr. 
. | 

(36) Mittitur ego Cophinus Stercoris ad Radi- 
cem Arboris quando pravitatis ſuæ Con ſcientia tan- 
gitur memoria Cogitationis. Gregor. M. in Ile. 
XXxXi. - | 

(37) Sed hoc lignificat Ficulnea intructuoſa, qued 
Mulicr inclinata; & hoc Ficulac: refet vata, quod 
Mulier erecta. Hoc autem & o&odecm Annorrn: 
Numero ſignatur, quod tertiv die Dominus Viues 
Ficulneam veniſle perhibetur. I How, Xxxi. 
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the Unfruitfulneſt of the Fig-tree. And 
the Erection of the Woman on the Sab- 
bath is of the ſame Import with the Re- 
ſervation of the Tree for Fruitfulneſs 
on that Day. And let any one fee, if 
they don't admirably agree, as I have in- 
terpreted theſe two Parables. 

Before I diſmiſs this Story of the Fig- 
tree, I can't but adore the Providence of 
God, that the Miracle has been hitherto 
placed in the withering away of the Tree. 
If the Miracle had been a plain Story of 
a dead and wither'd Tree's being made 
to bring forth Leaves and Fruit on a ſud- 
den; this would have been ſuch a mani- 
feſtly ſupernatural Work, and ſo agreca- 
ble to modern Notioniſts about Miracles, 
that Mens Thoughts would have been ſo 
ablorp'd inthe Conſideration of the Let- 
ter, as they would never have extended 
them to the Contemplation of the My- 
ſtery. And our Divines would have made 
ſuch a Noiſe, in our Ears of the Excel- 
lency and Marvellouſneſs of ſuch a Mi- 
racle, as that there would be no bearing 
of it. But as the Evangeliſis have in a 
good Meaſure ſuppreſs'd all Meation 


of the After-fruitfulneſs of the Tree; 


and the Story, by Miſconſtruction, is 
clog'd with the foreſaid Difficultics and 
Abſurdities, we are of Neceſſity driven 
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to the Search after Myſtery fob good Senſe 
and Truth in it. 

And thus have I ſpoken enough to the 
Miracle of Jeſus's curſing the Fig-tree, 
which according to the Letter is a fooliſh 
and abſurd Story: But the myſtical O- 
peration, of which the Letter is a Sha- 
dow, will be raviſhing, marvellous and 
ſtupendous; and not only a Proof of 
Chriſt's Power and Preſence in his Church, 
but a Demonſtration of his Meſſiahſbip, 
in as much as an infinite Number of Pro- 

hecies upon Prophecies will thereupon 
be diſcern'd to be accompliſh'd, or the 
Church can't bring forth the Fruits of 
the Spirit, that is Spiritual Interpretations 
of the Scriptures, like ripe Figs. And 
ſo I paſs to an | 

8. Eighth Miracle of Feſas, and that 
is, (38) © of his healing a Man of an 
“ Infirmity, of thirty eight Years Dura- 
« tion, at the Pool of Berheſda, that had 
« five Porches, in which lay a great Mul- 
« titude of impotent Folk, bund, halt, 
& withered, waiting the troub.ing of tie 
*© Waters, upon the Deſcent of a.1 Agel, 
who gave a Sanative Virtue to them, 
to the curing of any one, be his Z:item- 


(38) John, Chap. v. 
F | 64 per 
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« per of what kind ſoever, who firſt ſtept 
„ down into them. 6 

This whole Story is what our Saviour 
calls a Camel of a monſtrous Size for Ab- 
ſurdities, Improbabilities and Incredibili- 
ties, which our Divine, and their implicit 
Followers of theſe laſt Ages, have ſwal- 
lowed without chewing; whilſt they have 
becen ſtraining at Gaat in Theology, 
and heſitating at frivolous and indifferent 
Things of the Church, of no Conſquence. 

As to Jeſus's Miracle in this Story, 
which conſiſted in his healing a Man, of 
no body knows what Iafir mit), there nci- 
ther is nor can be proved any Thing ſu- 
pernatural in it, or there had been an 
expreſs Deſcription of the Diſeaſe, with- 
out which it is impoſſible to ſay, there 
was a miraculous Cure wrought. As far 
as one may reaſonably guels, this Man's 
Infirmity was more Lagiueſb thin Lamæe- 
meſs, and Jeſus only ſhamed him ou. 7 
his preceaded Ulnets, by bidding hun to 
take up his Stool and walk C and not 
lie an longer, like a lazy Lubbard and 
Diff-mbler, among the Decezied, who 
were re 1 Objects ot Pity and Compaſſ on: 
or, it he vas no Diſſembler, he was on- 
iy in un leck, ad Jeſs, by tome pro- 
per and tcato.nable Talk touch'd his Heart, 
FO 115 Relief; and 0, be tlie Hey Gi 
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his own Imagination, he was cured, and 
went his Way. This is the worſt that can 
be made of tlits Iafirm Man's Caſe; and 
the be/? that can be ſaid of Jeſus's Power 
in the Cure of him, as will appear, by 
and by, upon Examination into it. But 
the other Parts of the Story of the heal- 
ing Virtue of the Waters upon the De- 
{cent of an Angel into them, is not only 
void of all good Foundation in Hiſtory, 
but is a Contradiction to common Senle 
and Reaſon, as will be manifeſt after an 
Inquiry into the Particulars of it. 

St. John was the beloved Diſciple of 
our Lord, and I hope he lov'd his Maſter ; 
or he was worſe than an Heathen, who 
loves thoſe who love him: But this Sto- 
ry, and ſome others, that are peculiar to 
his Goſpel, ſuch as, of Jeſus's telling the 
Samaritin Woman her Fortune 5 of his 
healing the blind Man with Eye, ſalve 
made of Clay and Spittle ; of bis turn- 
ing Mater into Iine for the Uſe of Men, 
who had before well drank; and of hi- 
raiſing Lazarus from the Dead, are e- 
nough to tempt us to think, that he wil- 
fully defign'd, either to blaſt the Reputa- 
tion of his alter, or to try how tar 
the Credulity ot Men, who through blind 
Love were running apace into Chriltia- 
nity, might be impoſed on; or he had ne- 

F 2 ver 


361 
ver related ſuch idle Tales, which, if the 
Prieſthood, who ſhould be the philoſophi- 
cal Fart of Mankind, had 'not been am- 
ply hired into the Belief of them, would 


certainly have been rejected with Indig- 
nation and Scorn before now. 


St. Tchr wrote this Goſpel many Years 
Pe y 


after the other Evangelifts : What then 
ſhould have been his peculiar Buſineſs ? 
Certainly nothing more than to add ſome 
remarkable Paſſages of Lite, to Jeſhs's 
Honour, which they had omitted; and 
to confirm the Truths which they . had 
before reported of him. But St. John is 
fo far from doing this, that the Stories, 
he has particularly added, are not onl 

derogatory to the Honour of Jeſus, but 
ſpoil his Fame for a Worker of Miracles, 
which the other Evangeliſts would raiſe 
him to. By reading the other Evangeliſts, 
one would think, that Jeſus was a Heal- 
er of all manner of Diſeaſes, however 
incurable by Art and Naure, and that 
wherever he came, all the ſick and 


the maim*d ( excepting a few. Infidels) 


were perfectly cured by him. Rut this 
Story before us will be like a Demonſtra- 
tion, that Jeſus was no ſuch Worker of 
Miracles and Healer of Diſeaſes, as he is 
commonly believed to have been; and 
xhat he wrought not near the number of 

Cures 
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Cures he is ſuppoſed to have done, much 
leſs any great ones. The beſt Conception 


that an impartial Reader of the Goſpel 
can form of J#/as, is, that he was a to- 


| lerable good natural Orator, and could 


handſomely harangue the People off-hand, 
and was, according to the Philoſophy of 
the Times, a good Cabalift ; and his Ad- 
mirers finding him endowed with the 


Gift of Utterance, which was thought by 


them more than human, they fancied he 
muſt have the Gift of healing too, and 
would have him to exerciſe it; which 
he did with Succeſs, upon the Fancies and 
Imaginations of many, who magnified his 
divine Power for it. And the Apoſtles 
afterwards, to help forward the Creduli- 
ty and Deluſions of the People, amplified 
his Fame with extravagant Aſſertions 


and ſtrange Stories of Miracles, paſſing 


the Belief of conſiderate and wiſe Men. 
Whether this Repreſentation of the Caſe, 
according to the Letter of the Goſpels, 
be falſe and improbable, let my Readers 
judge by the Story before us, which I 
come now to diſſect, and make a particu- 
lar Examination into the ſeveral Parts of 
it. Aecordingly it is to be obſery'd, 
Firſt, that this Story of the Poo! of 
Betheſda, abſtractedly conſidered from Je- 
fas's Cure of an infirm Man at it, has 
| no 
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no good. Foundation in Hiſtory: It merits 
no Man's Credit, nor will any reaſonable 
Perſon give any heed to it. St. John is 
the only Author that has made any men- 
tion of this Story; and tho' his Autho- 
rity may be good, and better than ano- 
ther Man's in relation to the Words and 
Actions of Jeſus, in as much as he was 
moſt familiar and converſant with him; 

et, for foreign Matters that have no im- 
mediate Reſpect to 7eſus's Lite, he's no 
more to be regarded than another #:/to- 
rian, who, if he palm upon his Readers 
an improbable Tale ot ſenſcleſs and ab- 
ſurd Circumſtances, will have his Authori- 
ty queſtioned, and his Story pry'd into by 
the Ruics of Criticiſin, and rejected or 
received as it is found worthy of Belief 
and Credit. It there had been any 
Truth in this Story before us, I cannot 
think but Joſephus or ſome other Jews 
Writers, it is fo remarkable, peculiar and 
aſtoniſhing an Inſtance of che Angelical 
Care and Love to the diſtreſſed of Jeru- 
ſulem, would have tpoken of it: But I 
don't find they have; or our modern Com- 
mentaters would have refer'd to them, as 
to a Teſtimony of the C: edibility of the 
Goſpel-Hiſtory. 7o/ephus bas proteſſediy 
written the Hiſtory of the Jewiſb Na- 
tion, in which he ſcems to omit nothing 
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that makes for the Honour of his Coun- 
try, or for the Manifeſtation of the Pro- 
vidence of God over it. He tells us of 
the Converſation of Angels with the Pa- 


triarchs and Prophets, and intermixes Ex- 


tra-Scriptural Traditions, as he thought 
them fit to be tranſmitted to Poſterity. 
How came he then and all other /ewiſh 
Writers to forget this Story of the Pool 
of Betheſda? I think, we may as well 
ſuppoſe that a Writer of the Natural Ei- 


ſtory of Samer ſet ſhire would neglect to 


ſpeak of the medicinal Waters of Bath, as 
Joſephus ſhould omic that Story, which, 
if true, was a ſingular Proof of God's di- 


tinguiſhing Care of his peculiar People, 


or an Angel had never been frequently, 
as we ſuppoſe, {ent to this Relief of the 
Diſcaſed amongſt them. Is then St. Zohr's 


lingle Authority enough to convey this 


Story down to us ? Some may fav, that 


there are ſeveral Prodigies, as well as po- 


litical Events of ancient Times, that, tho? 


they are reported but by one Hiſtorian, 


meet with Credit; and why may not St. 
John's Teſtimony be equal to another 
Writer's? I grant it; and tho' it is hardly 
probable but that this Story, if true, be- 
tore us, muſt have had the Fortune to be 
told by others; yet St. Zobn's ſingle Au- 
thority ſhall pats fooner than anocher 

Man's, 
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Man's, if the Matter be in itſelf credible 
and well circumſtanc'd. But where it is 
blindly, imperfectly and with monſtrouſſy 
incredible Circumſtances related, like this 
before us, it ought to be rejected. Which 
brings me, 
Secondly, To ask, what was the true 
Occaſion of the Angel's Deſcent into this 
Pool? Was it to waſh and bathe himſelf ? 
Or, was it to impart an healing Quality 
to the Waters for ſome one diſeaſed Per- 
ſon ? The Reaſon, that I ask the firſt of 
theſe two Queſtions, is, becauſe ſome an- 
cient Readings of v. 4. ſay (39) the An- 
gel edel was waſhed, which ſuppoſes 
{ome bodily Defilement or Heat contract- 
ed in the Celeſtial Regions, that want- 
ed Refrigeration or Purgation in theſe 
Waters: But how abſurd ſuch a Thought 
is, needs no Proof. To impart then com- 
paſſionately an healing Power to the Wa- 
ters for the Benefit of the Diſeaſed was 
the ſole Deſign of the Angel's Deſcent in- 
to them. And God forbid, that any 
{hould philoſophically debate the Matter, 
and enquire how naturally the Waters de- 
riv'd that Virtue from the Angel's cor- 
poral Preſence. The Thing was pro- 
vidential, and miraculous, our Divine: 


(35) Vid. Mili. Nov, Teſt, Ip. Loc. 
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will fay, and ſo let it paſs. But I may 


fairly ask, why one diſeaſed Perſon only 
at a Time reap'd the Benefit? Or why 
the whole number of impotent Folks were 
not at once healed ? I have a notable An- 
{wer preſently to be given to theſe Que- 
ſtions; but I am afraid beforehand, our 
Di vines will not approve of it: There- 
fore they are to give one of their own, 
and make the Matter conſiſtent with the 
Goodneſs and Wiſdom of God; or the 
ſaid Queſtions ſpoil the Credit of the 
Story, and make an idle and ridicu- 
lous Romance of it. And when their 
Hands are in, to make, what is impoſhble, 
a ſatisfactory Anſwer to the ſaid Que- 
ſtions; I wiſh, that, for the ſake of Or- 
thodoxy, they would determine, whether 
the Angel deſcended with his Head, or 
his Heels foremoſt, or whether he might 
not come ſwauping upon his Breaſt into 
the Waters, like a Gooſe into a Horſe- 
pond. Bur, | 
Thirdly, How often in the Week, the 
Month or the Year did the Angel vouch- 
ſafe his Deſcent into the Pool? And for 
how many Ages before Chriſt's Advent, 
and why not ſince and even (40) 2, 


(ar) Quare modo non movet ur Aqua? S. Amtreſ. 
de Sacrament. Lib. C. 2. 
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was this Gracious and Angelftcal Favour 
granted? St. 70%u ſhould have been par- 
ticular as to theſe Points, which he could 
not byt know Philoſophers would be cu- 


rious to enquire about. If it was but 


once in the Year, as St. Chry/oſtom (41) 
hints, little Thanks are due to him for 
his Courteſy. One would think {ome- 
times, that his Deſcent was frequent; or 
ſuch a Multitude of impotent Folk, vari- 
oully diſorder?d, had never attended on it. 
And again at other Times, one would 
think that his Deſcent was ſeldom, or the 
Diſeaſed, as faſt as they came, which could 
not be faſter than the Angel could dabble 
himſelf in the Waters, had been charita- 
bly diſmiſſed with reſtor'd Health. Here 
then is a Defect in St. Jobz's Story, and 
a Black, at which wiſe and conſiderate 


Free-Thinkers will ſtumble. But, 


Fourthly, How came it to pats, that 
there was no detter Care taken, either 
by the Providence of God, or of the Ci- 
vil Magiſtrates of Jeruſalem, about the 
Diſpoſal of the Angclical Favour to this 
or that poor Man, according to his Ne- 
ceſſities or Delerts: But that he, who 
could fortunately catch the Favour, was 


(41) Evg wire, Tov £vinurer $Igpameviioe In Serin. Elri- 
ctatem. 
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to have it. Juſt as he who runs faſteſt 
obtains the Prize: 30 here the Diſeaſed, 
who was molt nimble and watchful of 
the Angel's Deſent, and could firſt plunge 


himſelf into the Pool, carried of the Gitt 


of Sanation. An odd and a merry Way 
of conferring a divine Mercy. And one 
would think that the Angels of God did 
this for their own Diverſion, more than 
to do good to Mankind. Juſt as iome 
throw a Bone among a Kennel uf Hounds, 
for the Pleaſure of ſeeing them quarrel 
for it; or as others caſt a Piece of Mo- 
ney among a Company of Boys for the 
Sport of ſeeing them ſcramble for it: So 


was the Paſtime of the Angels here. It 


was the Opinion of ſome Heathens, that 
Homines ſunt luſus Deorum, the Gods 


{port themſelves with the Miſeries of 


Mankind ; but I never thought, betore 
I conlidered this Story, that the Angels 


of the God of the Jews did fo too. But if 


they delighted in it, rare ſport it was to 


them, as could be to a Town-Mobb, For 


as the poor and diſtreſſed Wretches were 
not to be ſuppoſed to be of ſuch a polite 
Converſation, as in Complailance to give 
place to their Betters, or in Compaſſion 
to make Way for the molt Miſerable; but 
upon the Sight or Sound of the Angel's 
Pall into the Pool, would without Re- 
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ſpect of Perſons ſtrive who ſhould be 
firſt : So thoſe who were behind and un- 
likely to be cured, would, like an uncivi- 
liz'd Rabble, puſh and preſs all before 
them into it. What a Number then, 
ſome hundreds perhaps, of poor Creatures 
were at once tumbled into the Waters to 
the Diverſion of the City Mob, as well 
as of God's Angels? And if one aroſe out 
of it, with the Cure of his Diſeaſe, the 
reſt came forth like drown'd Rats, to the 
Laughter of the foreſaid Spectators; and 
it was well if there was not ſometimes 
more Miſchief done, than the healing of 
one could be of Advantage, to thoſe Peo- 
le. Believe then this Part of the Story, 
et him that can. If any Angel was con- 
cern'd in this Work, it was an Angel of 
Satan who delights in Miſchief; and if 
he healed one upon ſuch an Occaſion, he 
did it by way of Bait, to draw others 
into Danger of Life and Limb. But as 


our Divines will not, I ſuppole, bear the 


Thoughts of it's being a bad Angel; fo 
I leave them to conſider upon our Rea- 
ſonings, whether it was credible that ei- 
ther a good or a bad Angel was concern- 
ed, and deſire them to remember to give 
me a better Reaſon, why but one at a 
Time was healed. 


If 
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If any Pool or Ciſtern of Water about 
this City of London was ſo bleſſed with the 
Deſcent of an Angel to ſuch an End, the 
Magiſtrates, ſuch is their Wiſdom, would, 
if God did not direct, take care of the 
prudent Diſpoſal of the Mercy to the beſt 
Ad vantage of the Diſeaſed. And if they 
ſold it to an infirm Lord or Merchant, who 
could give for it moſt Money, to be de- 
ſtributed among other Poor and diſtreſs'd 
People, would it not be wiſely done of 
them? To ſuppoſe they would leave the 
Angelical Favour to the Struggle of a Mul- 
titude, is abſurd and incredible. And why 
then ſhould we think otherwiſe of the 
Magiſtrates of Jeruſalem? Away then 
with the Letter of this Story ! And if this 
be not enough to confute it; Then 

Fifthly, Let us conſider, to its farther 
Contutation, who and what were the im- 
potent Folk that lay in the Porches of 
Betheſda, waiting the Troubling of the 
Waters. St. John ſays, they were Blind, 
Halt, Withered, and, as ſome Manuſcripts 
(42) have it, Paralyticks. And what did 
any of theſe there? How could any of 
them be ſuppoſed to be nimble enough of 
Foot to ſtep down firſt into the Waters, 
and carry off the Prize of Sanation, be- 


(39) Vid. Milli. Nov, Teſt. Is. Lic 
| fore 
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fore many others of various Diſtempers ? 
Thi to troubled Waters night be of 
ſuch medicinal Force as to heal a Man of 
whatſoever Hi eaſe he had; yet none of 
the foreſaid Perſons, for want of good Feet 
and Eyes, could expect rhe Benefit of it. 

ho' the Ears of the Bird night ierve 
him to hear, when the Angel plump'd 
like a Sco the Waters, yet through 
want ot Sight for the Guidance of his 
Steps, he would bv others be joſtled out 
of the right Way dowa into them. And 
if the Lame had good Eycs to diicern 
the Deſcent of the Angel, yet Feet were 
all in all to this. Purpoſe: Con ſequently 
theſe impotent Folk, ſpecified by St. John, 
might as well have ſtay'd at Home, as re- 


ſorted to Betheſda for Cure. I know not 
what Fools the Diſeaſed of Jeruſalem of 


old might be; but it there was fucha Prize 
of Health to be {trove for, by the Diſtem- 
pered of this City, I appeal to all Men 
of common Senſe, whether the Hliud, the 
Lame, theWitheredand Paralyticks would 
offer to put in for it. St. Job then for- 
got himſelf, or elſe blundered egregiouſſy, 
or put the banter upon us, to try kow 
tar an abſurd Tale would paſs upon the 
World with Credit. There might be, if 
there was any literal Senſe in the Story, 
many of other Diſtempers, but there co 

© 


| 
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be neither Sliud, halt, nor withered, with- 
out ſuch an Abſurdity, as ebſolutcly diſ- 
parages tlie Story, blaſts the Credit of 
the Relator, or rather brings to mind the 
Allertion of St. Ambroſe, that the Letter 
of the New, as well as the Old Teſtament, 
lies abominably. If what I have here 
ſaid does not overthrow the Letter of this 
Story; then what J have, 

Szxthly, To add, will do it more efiec- 


' tually; and that is, of the certain Mon, 


that had an Infirmity thirty and eight 
Tears, and lay at this Pool for an Oppor- 
nity to be cured of it. Tho' thele 7h:rty 
and eight Years are, in our Engliſh Trant- 
lation, predicated of this Man's Infirmity, 
yet more truly, according to the Original, 


are they ſpoken of the Time he lay there; 


and the Fathers fo underſtood St. Zobn's 
Words. What this Man's Infirmity was, 
we are uncertain : For «vewax, Weakneſs, 
or Ini mit), is a general Name of all 


Diſtempers, and may be equally apply'd 


to one as well as to another: Whereupon, 
tho' we can't certainly fay from this Man's 
Infirmity, thar he was a Fool to lay there 
ſo long, expecting that Cure, which it 
was impoſſible tor him to obtain; yet 
what he ſays to our Saviour, I have no 
Man, when the I aters ave troubled, 16 
put me into the Pool, but wile I am com- 

ang 
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ing, another ſteppeth down before me, does 
imply his Folly ſufficiently, or rather the 
Incredibility of the whole Story. What 
then did this arm Man at this Pool, if 
he had neither Legs of his own good e- 
nough, nor a Friend to aſſiſt him, in the 
Attainment of Sanation? Was he not a 
Fool, if it was poſſible for wy to be fo 
great a one, for his Patience? Would it 
not have been as wiſely done of him to 
wait, in the Fields ſo long, the Failag 
of the Sky, that he might catch Larks * 
The Fathers ſay, this Man's Infirmity was 
the Palſy ; but whether they ſaid ſo for 
the Sake of the Myſtery, or to expoſe the 
Letter, I know not. But that Diſtemper, 
after thirty and eight Years Duration, and 
Increaſe, if it was more curable than ano- 
ther at firſt, had in that Time undoubted- 
ly ſo weakened and render'd him uncapa- 
ble to ſtruggle with others for this Re- 
lief, that it is without Senſe and Reaſon 
to think he ſhould wait ſo long for it. 
Our Divines, if they ſo pleaſe, may com- 
mend this Man for his Patience ; but after 
a few Years, or rather a tew Days, Expe- 
rience, another Man would have been 
gonvinc'd of the Folly and Vanity of his 
Hopes, and returned Home. If he could 
not put in for this Benefit, with Proſpect of 
Succeſs in his more youthful Days, woo 
£116 
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the Diſtemper was young too, much leſs 
Reaſon had he to hope for it in his old 
Age, after thirty and eight Tears Aﬀic- 
tion, unleſs he dream'd of, hat was not 
to be imagined, an Opportunity, wit hout 
Moleſtation and Competition, to go off 
with it. Whatever then our Di vines may 
think of this Man and his Patience, I will 
not believe there ever was ſuch a Fool ; 
and for this Reaſon will not ſuppoſe St. 


John could literally to romance, unleſs 


he meant to bambouzle Mankind into 
the Belief of the greateſt Abſurdity. A 
Man that lies with a Grace to deceive 
others, makes his Story ſo hang together, 
as to carry the Face and Appearance of 
Truth along with it ; which this of St. 
John, that for many Ages has been ſwal- 
lowed, for the Reaſon before us, has not. 
But what is the worſt of all againſt this 
Story is, | 
Seventhly, That which follows, and 


_ abſolutely deſtroys the Fame and Credit 


of Jeſus for a Worker of Miracles. Aud 
V.1, 2, 3. Jeſus went up to Jeruſalem, 
where there was by the Sheep. Market, a 
Pool, called Betheſda, having five Porches, 
in which lay a great Multitude of impo- 
tent Folk, blind, halt, withered, Why then 
did not Feſis heal them? Here was 4 
rare Opportunity for the Diſplay of his 

H Healing 
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Healing and Almighty Power ; and why 
did he not exerciſe it, to the Relief of 
that Multitude of impotent Folk? It he 
could not cure them, there's an End of 
his Power of Miracles; and if he would 
not, it was want of Mercy and Compaſ- 
fon in him. Which way ſoever we take 
this Caſe, it turns to the Diſhonour of 
the Holy Jeſus. What then was the 
Reaſon, that of ſo great a Multitude of 
diſeaſed People, Zeſas exerted his Power, 
and extended his Mercy, on only oze 
poor Paralytick ? St. Auguſtin (44) puts 
this Queſtion and Objection into my 
Mouth; and tho? neither He nor I ſtart 
it for the Service of Infidelity, but to 
make Way for the Myſtery ; yet I know 
not why Infidels may not make Ule of it, 
till Miniſters of the Letter can give a ſa- 
tis{actory Anſwer and Solution to it. 

The Evangeliſts Matthew, Mark and 
Lule, tell ſuch Stories of Jeſus's healing 
Power, as would incline us to think he 
cured all where-ever he came. He Heal d, 
they lay, 4 Manner of Diſeaſes among 


the People, and they make mention of 


particular Limes and Places, where all 


(44) Tot jacebant & unus curatus, cum po{let uno 
Vero omnes erigere. Quid ergo intelligendum eſt, 
nia quia Poteſtas & Bonitas illa magis agebar, Ec. 14 
Loc, Fovan. | 

tlic 


[51] 


the Diſeaſed were healed by him, which 


Aſſertions imply, that Zeſas*s healing Pow- 
er was moſt extenſive and (excepting to 
an hard-hearted and unbelieving Phariſce 


now and then) univerſal; fo tar that it 


might be queſtion'd, whether any dicd, 
during the Time of his Miniſtry, in the 
Places where he came: And our Divines 
have ſo harangued on Jeſur's Miracles, 
as would confirm us in ſuch an Opinion: 
But this Story in St. John confutes and 
confounds all. St. John in no Place of 
his Goſpel talks of Zeſws's healing of ma- 
ny, nor of all Manner of Diſeaſes, much 
leſs of all that were Diſeaſed; which, if 
if it be not like a Contradiction to the 
other Evangeliſts, is ſome Diminution of 
their Authority, and enough to make us 
ſuſpect, that they ſtretch'd much in praiſe 


of their Maſter, and ſaid more to his Ho- 


nour than was ſtrictly true. But this 
Place before us is flat Contradiction to 
them, and Jeſus is not to be fuppoſed 
to heal many in any Place, much lets all 
Manner of Diſeaſes, or he had never let 
ſuch a Multitude of poor Wretches pats 
without che Exerciſe of his Power and 
Pity on them. Some good Reaſon then 
mult be given for Jeſus's Conduct here, 
and ſuch a one as will adjuſt it to the Re- 
ports of the other Evangeliſts; or /z/:4e/-5 
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will think, that either they romanc'd for 
the Honour of their Maſter, or that St. 
John in Spite told this Story to the De- 
gradation of him. I can conceive no 
better of this Matter according to the 
Letter, 

The Biſhop of Lichfield very remark- 
ably ſays, (45) that Feſus where-ever he 
went, healed all that cameto him without 
Diſtinctiou, the Impotent, Halt, Wither- 
ed. The Biſhop certainly had this Text 
of St. 7ohn in his Eye, when he ſaid fo, 
becauſe Impotent, Halt, Withered, are 
only mention'd here, where Jeſus cured 
none of them: Whereupon if his Lord- 
ſhip had made but a marginal Reference 
to this Text, it would have been the beſt 
Jeſt and Banter, with a Sneer, that ever 
was put upon Jeſus and his Power of 


Miracles: As it is, it's 2 very good one, 


and I defire my Readers to rake Notice 
of it, that his Lordſhip may not loſe the 


Credit and Praiſe of it. It's for ſuch Cir- 
cumſpection of Thought, Exactneſs of 


Expreſſion, and Acuteneſs of Wit, that 
I admire that Prelate, and mult needs ſay 
of him, whether he ever be tranſlated to 
Canterbury or Tork, or not, that he's an 
arch Biſhop. | 


(45) Defence cf Chriſtianity, p. 415, 
But 
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But to return and go on. The Con- 


duct of Jeſus to all Appearance is not 


only blameable, his Power of healing diſ- 
putable, and his Mercy indefenſible, for 
that he cured but one infirm Man out of 
a Multitude at Bethe/da ; but, 
Eighthly, and laſtly, it may reaſonably be 
queſtioned, whether he wrought any Mi- 


racle in the healing of this ove Man. Mi- 


racles (to fay nothing of the ridiculous 
Diſtinction between divine and diabolical 
ones) are Works done out of the Courſe 
of Nature, and beyond the Imitation 
of human Art or Power. Now whether 
the Cure of this infirm Man can be 
brought under this Definition of a Mira- 
cle, may be doubted. What this Man's 
Infirmity, which is a general Name for 
all Diſtempers, was, we know not. How 
then can we ſay he was miraculouſly 
cured, unleſs we knew his Diſeaſe to be 


incurable by Art, which none can affirm? 


The worſt that we know of this Man's 
Caſe, is, that it was of a long Continu- 
ance, no leſs than of eight and thirty 
Years: And the Biſhop of Lichfield and 
others in their florid Harangues on Jeſus's 
Works, make the Cure of ſuch Chroni- 
cal Diſeaſes to be miraculous: But why 
ſos Many Inſtances may be given of In- 
firmities of human Nature, of a long Du- 

ration, 
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ration, which in Time, and eſpecially in 
old Age, wear off. If ſuch Infirmities 
don't occur to the Memory of our Di- 
vines, I could put them in mind of them. 
And who knows but this was the Caſe of 
this impotent Man, whoſe Infirmity Je- 


fas obſerivng to be wearing off, bid him 


to be gone, and take up his Couch, for 
he would {von be made whole. 

The Fathers indeed call this Man's In- 
firmity the Palſy, which in Truth is ge- 
nerally worſe than better by Time, and 
after thirty and eight Years, muſt needs 
be very deplorable, and incurable with- 
out a Miracle. But why do they call it 
the Palſy ? They have no Authority for 
it from the Text, without which, as our 
literal Doctors will not ſubſcribe to their 
Opinions in other Caſes; ſo why ſhould 
I here? In ſhort, the Fathers had never 
call'd it the Palſy, but tor the fake of the 


Myitzry; and I am not bound to own . 


that to have been the Diſtemper, any 
more than it was want of Legs; for that 
would be making of Miracles for Jeſus, 
without Realon and Authority. 

It Jes here had healed the whole 
Multitude of impotent Folk ; without En- 


quiring what Numbers there might be of 


them, I fhould have believed that he 
wrought chere many great Miracles, in as 
mach 


1331 


much as in ſuch a great Multitude, there 
muſt needs, in all Probability, be ſome in- 
curable by Art and Nature: But ſince he 
cured only this one Man, it affords Mat- 
ter of Speculation, Whether he was the 
moſt or the leaſt diſeaſed amongſt them. 
Our Divines, for the lake of the Miracle, 
may poſſibly ſuppoſe him to be the moſt 
grievoully afflicted of any; but 1zfidels, 
on the other hand, will ſay, not ſo: But 


with their Cavils will urge that this in- 


firm Man was either a Diſſembler, whom 
Jeſus ſhamed out of his pretended Diſ- 
eaſe, or that he was only hippiſh, and tan- 
citully more than really diſtemper'd of a 
long Time, whom Fe/as by ſuitable Ex- 
hortations and Admonitions, working up- 
on his Imagination, perſuaded into a Be- 
lief of his Cure, and bid him to walk off. 
Certain it is, that Infidels will tay, it was 
not a Power of Miracles in 7eſus which 
heal'd him, or he had uſed it then and 
there for the Sanation of others allo. 
And thus have I finiſh'd my Invective 
againſt the Letter of this Story; which, 
it any are offended at, they enjoy, what 
is tlie moſt reaſonable Thing in the World, 
the fame Liberty to write tor the Letter, 
which I have uſed againſt it: And fo 1 
pals to the Conſideration ot the Opinions 
and 
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and Expoſitions of the Fathers on this 
ſtrange Story. 

The Fathers, upon whoſe Authority 
I torm'd = preceding Invective againſt 
the Letter, ſo univerſally betake themſelves 
to the myſtical Interpretation of this Sto- 
ry, that it may be queſtion'd, whether 
any of them, more than myſelf, believed 
any thing at all of the Letter of it. St. 
Chryſoſtom, who is as much a literal 
Interpreter of the Scriptures as any of 
them, here intirely diſcards the Letter, 
ſaying admirably thus, (46) Vat a ſtrange 
May and Story of healing the Diſeaſed 
zs here? But what is the Myſtery of it? 
That we are to look to. The Matter could 
not be ſo ſimply and unaduiſedly tranfott- 
ed literally, as it is related. There muſt 
be ſomewhat future here, as by a Type and 
Figure, fignify'd; or the Story, it as 6 
zucredible iu itſelf, will grue Offence to 
many. St. Chryſoftom was certainly in 
the right on't ; and I wonder, for which 
no Reaſon bur want of Liberty can be 
given, that ſnfidels have not before now, 


(46) Quis hic Curationis modus ? Quid hoc nobis 
myſterium fignificatur ? Non ama; nec an hæc fed 
1utura nobis, tanquam imagine, & figura quadam de- 
leribuntur, ne res nimium incredibilis & inexpectata, 
accedente fidei Virtute, Multitudinis Auimos oftende- 
ret. In Loc. Joban. 


with 
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wich their Jeſts and Cavils, ridiculed this 
Story. St Auguſtiu, to the ſame Purpoſe, 
ys (47) Can any one believe, that theſe 
I aters of Betheſda were wont to be 
troubled in this Faſhion, and that there 
was not Syſiery, and a ſpirituas Signifi- 
cation in it? Yes, I could tell St. Auguſtin, 
that our modern Div ines ſeem to believe 
It, tho' he, if he was now alive, would 
laugh at them for it. But to come to 
the profound Myitery ſignified by (48) St. 
Auguſtin, as God ſhall enable me, I will 
now ſpcak to. 

Our Engliſh Verſion ſays, There is at 
Jeruſalem by the Sheep-Market, a Pool. 
How our Tranſlators came by the Notion 
of a Market here, I can't imagine, ſince 
there is nothing to fayour it in the 
Original, which ſtands thus, ©71-Ty pe- 
Caliny nouuCrdga; By K, the Fa- 
thers underſtand (49) Baptiſm, or the 
ſpiritual Laver of Regeneration, and who 


(a7) Aqua tutbata —credas hoc Angelica Vir- 
tute ficri lolere, non tamen fine ſignificante aliquo 
Sacramento? In Loc. Johan. 

(48) Cujus Rei & cujus Signi profundum myſteri- 
um, quantum Dominus conare dignatur, loquar ut 
potero. 16:7. | 

(49) Piſcina illa Boptiſmum delignat, Theophyl. 
Ia. Loc. Quanam igicur hæc deſeriptio? Futurum 
crat Baptiſina plenum maxime Poteſtatis & Gratiz 
purgarurum peccata, Ciryſoft, in Loc. 
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is that for, but the Flock of Chriſt, ſigni- 


fied by TpoCxT4? So we have another and 
clearer Interpretation of theſe two Words. 
And as to Betheſda, that is a myſtical 
Name of the Church, which, according 
to the Signification of Bethe ſda, is the 
Houſe of Grace. And if it is ſaid to be at 


Jeruſalem, it is not to be underſtood of 


the Old Feruſalem, but of the New and 
Apoſtolical Jeruſalem, at the Entrance 
into which the Flock of Chriſt will be 
baptized by the Waters of the Spirit, as 


in a myſtical Laver. | 


Betheſaa is ſaid to have five Porches, 


that is, as the Fathers (50) agree, the 
hve Books of Moſes, which are as ſo ma- 
ny Doors of Entrance into the Houſe of 
Wiſdom, or of the Grace of Chriſt. 

At theſe ve Porches of the five Books 
of Moſes lay a great Multitude of im po- 
tent Folk, Blind, Halt, Withered. And 
who are theſe myſtically ? The ignorant, 
erroneous, and unſtable in Faith and Prin- 
ciple, as the Fathers often underſtand 
them ſpiritually. And what is the Reaſon 
of theſe their my ſtical Diſcaſes? Becauſe, 


(50) Per quinque Porticus, quinque Libros Moſis 
intelligo. St. Theophyl. Antioch, in Loc. Quinque Por- 
ticus lunt quinque Libri Molis. S. Augaſt. in Loc. 
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as St. Auguſtin (51) and other Fathers 
fay, they reſt on the Letter of the Lay, 
which throws them into various Errots, 
like Diſeaſes of different Kinds, of which 
they can't be cured, without the Deſcent 
of the Spirit, like an Angel, to, inſtruct 
them myſtically to interpret. 

With theſe impotent Folk lay a certain 
Man who had an Infirmity. And who is 
this infirm Man? Mankind in general, 


lays St. Cyrz/ (52) and (53) St. Auguſtin, 


And what is his Infirmity? The Fathers 
call it the (54) Palſy, becauſe of his In- 
ſtability, and Unſteadineſs in Faith and 
Principles, which is now the Caſe of Man- 
kind. St. John calls it «ovvaxv, a Weak- 


neſs, which being a general Name of 


(51) Moſis quinque Libros ſcripſit, ſed in quiaque 
Porticibus Piſcinam cingentibus languidi jacebaut, & 
curari non poterant. Vide quomodo manet littera, 
convincens eum non falvans iniquum. lis enim 
quinque Porticibus, in figura quinque Librorum pro- 
debantur potius quam ſanabantur ægroti. Ergo qui- 
cunque amatis litteram fine gratia, in Porticibus te- 
manebitis, ægri eritis, jacentes non convaleſcentes, 
de littera enim preſumitis. II Pſal. Ixx. 

(52) Eſt Figura Populi in ultimis temporibus ſa- 
nandi. I Loc. Fohan. 

(53) Languidus ille, de quo in Evangelio legimus, 


quia jacebat, I'ypum Gencris humani habere videba- 


tur. In Serm. cclxxiv. Append. 
(54) Paralyticum qui juxta Natatoriam jacebat. 


1 2 all 


Trenas Lib. ii. Cap. 22. 
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all Diſtempers, we can't gueſs what might 
be here the ſpecifical one. But reatorably 
ſpeaking, according to the Rule of Inter- 
pretation, this Man's ſrfrmzity is the fame 


with the Woman's Spirit of Infirmity, 


and that is, a JYeakneſs at che Spirit of 
Prophecy, which Mankind, as well as the 
Woman of the Church, is to be curcd of 
in the Perfection of Lime. 

And how long did this Man with his 
Infirmity lay in theſe Porches of Bethe ſda? 


Ga Thirty eight Tears : So has Mankind with 


his Weakneſs at the Spirit of Prophecy 
lay eight and thirty (hundred) (55) Years, 
reckoning two thouſand under the Law, 
and eighteen hundred fince under the 
Goſpel. St. . Auguſiziz (56) has an inge- 
nious and more myſtical way of Compu- 
tation of theſe thirty and eight Tears, 
which pleaſes me too, but poſſibly ſome 


Readers may not fo eaſily apprehend it, 


unleſs they are well acquainted with the 
Myſtery of Prophetical Numbers. 


(55) Tempus & Annus ſunt centum Anni. Ticho— 
mi in Reg. 5* | 

(56) Quod autem triginta & octo Annos in Lan- 
guoribus poſitus erat, do illo Quadragiuta numero, 
quem ſupra diximus duo minus habens; & quæ 
ſunt iſta duo, nifi duo præcepta, dilectio Dei & Pro- 
zimi. Iſta duo, in quibus tota Lex pendet & Pro- 
phetæ, fi non habnerit, languidus & Paralyticus jacet. 
4% Pſ. Ixxxüii. A 
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And how is Mankind to be cured of 
his Infirmity at the Spirit of Prophecy ? 
By bcing inſtructed, by the Spirit of 


Truth, who is to come at the Concluſion 


of che ſaid thirty and cight myſtical Years, 
to ariſe and take up his Bed and walk, 
that is, to raiſe his Thoughts to the Con- 
templation of the divine Myſteries of the 
Law, and to lift up his Bed of the Let- 
ter, on which he has hitherto reſſed, into 
a ſublime Senſe, and then he will walk 
uprightly and ſteadily in the Faith, with- 
out wavering like a Paralytick. 

And at what Scaſon did Jeſus come 
to this infirm Man? It was at a Feaſt of 
the Jews. Irenzus, Chryſoſtom, Theop hy- 
lack, and Cyri call it the Feaſt of Pente- 
colt. And the grand Feaſt of Pentecoſt 
is, as St. Cyril (57) fays upon the Place, 


at the Perfection of Time, the Time ot 


the Evangelical Sabbath, and of Jeſus“s 
ſpiritual Advent, which will be a Time of 
feaſting on intellectual and divine Myſte- 
ries, of ſeeing Viſions and dreaming 
Dreams; conſequently at that Time, as 


the ancient Jews and Fathers aſſert, Man- 


(57) Quod autem ſub finem Hebdomadum Sand æ 
Pentecoſtes ipſe revertitur Hieroſolymam, figurate & 
Znigmatice ſignificat futurum noſtri Salvatoris Rever- 
ſionem ultimis præſentis ævi Temporibus. IA Loc. 


Johan. 
kind 


4 2323 ere wee « — * _ &# * 
"ay - 2 * - 
oa * 3 . . * 
”  - - iam 1 Rr 
« - — - a * - — — - * 
U — . 4 
LY —_ = 
- — - 5 — 


— Mi. Mts. MES 


* 
— 


— — — — — — 
r 


—— 
LY 


5 
CT . 
_— - - * — 
2 w— -- * . — A _ w_ by * * 
By "5 > : — 5 
* © . ul v — — — — — — 
= — — — - . - I — 
* & _— 5 3 - 
— * — — — - 
— 5 — = - - 
— * — 5 — —— — — — — — 1 — 
— — 22 by _—_ — 2 - . * — _ 8 
— — — = * > Bf VI <4 . — 5 - 
— — — £ — — — 
— _ bn * — IR — — pY - oe 
= 4 n — * — — 1 Rn hon . — — — 
2 =_— wn 2 8 1 — - EINE) 


— — LY 
Sar, l 
— — — 


— — — 
— 
— 


621 


kind will be cured of this Infirmity at 

the Spirit of Prophecy. And this too is 

the certain Seaſon, that the Angel will 

deſcend and trouble the Waters. By An- 

gel is here meant (58) the Spirit of Chriſt. 

And by Waters the Fathers underſtand 

(59) the People of all Nations. But how 

will the Deſcent of the Spirit of Truth, 

like an Angel, trouble theſe Waters, that 

is, give any Moleſtations and Diſtur- 

bance to the People? Is there not a Miſ- 

take in the Oracle? If the Clergy will 

be but greater Lovers of Truth than of 

their Intereſts; if they, who ſhould be 

Teachers of Forbearance of one another 

in Love, will but keep their Temper, 

there would be found a Miſtake in it. 

But alas n 
Laſtly, The Jews, as is intimated, | 

ſeem to have been mov'd with Indignati- | 

on at the Cure of the infirm Man, fay- | 

ing to him, v. 10. It ir the Sabbath, it 

z#s not lauful for thee to carry thy Bed ; 

which literally could not be true. The 

Jeus were not ſuch pets Obſervers of 


Sabbath, nor / ſtupid and fooliſh, as St. 


(58) Turbabat Angelus, —— dictus eſt Domi- 
nus magni conſilii Angelus. Auguſtin. in Serm. cxxv. | 
Seck. 3. 
(59) Turbavit Aquam, id eſt, turbavit Populum. 
Ejuſdens in Fſ. cii. 
rid 
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Cyril (60) ſays, as to think the taking 


up and carrying a Stool to be a Breach 
of it. But myſtically, it is to be fear'd, 
this will be true, and that the Clergy, 
who would be Jews inwardly, and the 
Circumciſion in Spirit, will be bitter Ene- 
mies to Man's Exaltation of his Couch 
of the Letter of the Scriptures on or a- 
gainſt the Evangelical Sabbath, and will 
make it, if poſſible, an unlawful Work; 
becauſe it will bring to them Shame, 
Diſhonour and Loſs of Intereſts along 
with it. 

After this Manner is every other Cir- 
cumſtance of this Story to be allegori- 
cally apply'd out of the Fathers. The 
Moral or Myſtery of the whole, in ſhort, 
is this, that at the Perfection of Time, 
ſignified by the Sabbath, the Pentecoſt, 
the End of thirty eight Tears, the Spirit 
of Truth will deſcend on Mankind, to 
their Illumination in Prophecy, and to 
the healing of their Errors, call'd Di 
eaſes 5 which is admirably repreſented by 
the Parable before us, that according to 
the Letter has neither Reaſon nor com- 
mon Senſe in it. | 


(63) Sabbatum eſt & Grabatum non licet tollere. 
Quid itupidius aut ivcrtius eſſe poteſt? In Loc. Fohar. 


And 


[64] 

And thus have I ſpoken to eight of the 
Miracles of Jefas ; and whether I have 
not ſhew'd them, in whole or part, ac- 
cording to the Propolition before us, to 
conſiſt of Abſurdities, Improbahilitics, 
and Incredibilities; and whether they are 
not prophetical and parabolical Narratives 
of what will be myltcrioufly, and more 
wondertully done by Zeſzs, I appeal to 

my Readers. 

Aſter another Dilcourſe of ſome other 
Miracles, I intend to take into Examinati- 
on the ſeveral Stories of Jeſus's railing of 
the Dead, as of Lazarus, Farrns's Daugh- 
ter, and the Widow's Son of Naim; 
which reputedly are Jeſs's grand Mira- 
cles; but, for all the ſceming Greatneſs 
and Excellency of them, I don't doubt 
but to give the Letter of theſe Stories a 
Toſs out of the Creed of a conſiderate 
and wiſe Man; at leaſt ſhew their Infut- 
ficiency for the Purpoſe for which they 
have been hitherto apply'd. And if I ſhould 
afterwards, by the Leave and Patience of 
the Biſhop ot London, give my Objection 
againſt Chriſf's Reſurrection a Review, 
and ſome more Force, then what will be- 
come of the Argument of Chriſt's Pow- 
er, Authority, aud Meſſialſhip from his 
Miracles? 


But, 
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But, beſides 7eſas's Miracles, I am, as 
Opportunity ſerves, to take into Conſi- 
deration ſome of the Hiſtorical Parts of 
his Life; and ſhew them to be no leſs 
ſenſeleſs, abſurd and ridiculous than his 
Miracles. 

And why may I not ſometimes treat 
on the Parables of Jeſus, and ſhew what 
nonſenſical and abſurd Things they are, 
according to the Expoſitions of our moſt 
fimous Commentators of theſe laſt Ages. 
Jeſus was certainly the abſolute, and moſt 
conſummate Perfection of a Cabahiſt, M- 


ſliſt, a Paraboliſt and Enigmatiſi; but, ac- 


cording to modern Commentaries and 
Paraphraſes, he was the meereſt Ideot and 
Blockhead that ever open'd his Mouth, 
in that fort of Learning, to the Inſtructi- 
on of Mankind. And I am oblig*d a lit- 
tle to ſpeak to the Abſurdities of Chrz/fs 


Doctrine and Parables, becauſe one Arti- 


cle of the Proſecution againſt me was for 
ſaying, that any of the Philoſophers of 
the Gentiles, or any rational Man (mean- 
ing according to modern Expolitions) 
world make a better Teacher, than Jeſus 
WAS... | 

What a great deal of Work have I up- 
on my Hands, which, it God ſpare my 
Life and Health, I intend to go on with: 


It what I have already done in it be 
K not 
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not acceptable to the Clergy, their Way 
to prevent the Proſecution of this great 
Undertaking, is to battle me upon what's 


paſt. Who knows but they may write, 
if they would try their Strength, ſo acute- 


ly in Defence of the Letter of Jeſus's Mi- 
racles already diſcuſs'd, as may effectual- 
ly ſtop my Mouth, and prevent my giv- 
ing them any more Trouble of this Kind? 
And, I ſuppoſe, I have now gotten an 
Adverſary in the Biſhop of St. David's, 
who has already diſcharg'd one 07's Bolt 
at mc. 

There has nothing been a more com- 
mon Subject of Declamation among rhe 
Clergy than the Reaſonableneſs of Chri- 


ſtianity, which muſt be underſtood of 


the Hiſtory of Chriſt's Life and Doctrine, 
or the Application of the Word Reaſona- 
bleneſs to the Chriltian Religion is im- 
pertinent. But it I proceed, as I have 
begun this Work, I {hall ſhew Chriſtia- 
nity, as it 15 underſtood, to be the moſt 
unreaſonable and abſurd Story, that ever 
was told; and our modern Syſtems of 
Theology groundleſs and ſenſeleſs in al- 
molt every Part of them. Aabometani/m, 
without Ottence be it ſpoken, is a more 
reaſonable Religion than the Chriſtian, 
upon modern Schemes and Syſtems. 
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If what I here fay is offenſive to our 
Divines, the Preſs is open for them as 
well as for myſelf, and they may, if 
they can, ſhew their Reſentment of it. 
Thanks unto God and our molt excellent 
Civil Government for ſuch a Liberty of 
the Preſs: A Liberty that will lead and 
conduct us to the Fountain of Wiſdom 
and Philoſophy, which Reſtraint is a 
downright Enemy to. And that this 
Bleſſing of Liberty may be continued, for 
all Biſpop Smalbrook and Dr. Rogers's 
Hobbiſm, is, I dare ſay, the Defire of the 
curious, inquiſitive, and philoſophical Part 
of Mankind. If this Liberty ſhould be 
taken away, what a notable Figure will 
our Divines make from the Preſs and 
Pulpit, declaiming on the Reaſonableneſs, 
Excellency, and Perfection of the Chri- 
ſtian Religion, without an Adverſary; and 
telling their Congregations, that all, which 
their bittereſt and acuteſt Enemies can ob- 
ject, is clearly anſwer'd! 

The Preſs, of late Years, has been pro- 
ductive of ſo many cogent and perſualive 
Arguments for Liberty of Debate, and 
the Advocates for this Liberty, in the 
Judgment of the impartial and conſide- 
rate, have fo far gotten the better of their 
Adverfaries, that I wonder any one can 
appear in behalf of Perſecution. If 1 

| & 3- was 
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was a Biſhop or Doctor in Divinity, I 
ſhou'd think it a Diſgrace to my Station 
and Education to ask the Aſſiſtance of 
the Civil Authority to protect my Reli- 
gion: I ſhould judge myſelf unworthy 
of the Wages and Emolumeats I enjoy'd, 
for the Preaching and Propagation of the 
Goſpel, if I was unable to give an An- 
ſwer to any one, that ask'd a Reaſon of 
my Faith: Or if I was fo ſhallow-pated, 
as to think Hereſy and Infidelity puniſh- 
able by the Civil Magiſtrate, I ſhould 
think myſelf as much cblig'd to confute 
by Reaſon, as he is to puniſh by the 
Sword. It the Biſhop of London had ta- 
ken this Courſe with me ; if he had pub- 
liſh'd a Ectutation of my ſuppoſed Errors, 
as well as endeavour'd at a Profecution 
of me for them, I had forgiven him the 
Wrongs and Injuries done me, and made 
no repeated Demands of Satisfaction tor 
them. 

Chriſtianity is, as I believe, founded 
on a Rock of Wiſdom ; and what's more, 
has an omnipotent and omniſcient God 
on its Side, who can incline the Hearts 
of Men to believe, and open the Eyes of 
their Underſtanding to dibern the Truth 
of it; conſequently there can be no Dan- 
ger in the Attempts of our Adverſaries, 
whether Jews, Turks or Domeſtick In- 

| Adels, 
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TI Fiels, againſt it. But Perſecution implics 


jon Weakneſs and Impotency in God to de- 1115 
of fend his own Caule ; or his Prieſts would 1/18 
li- not move for the Help of the Arm of 14 
hy Fleſh in Vindication of it. And if, at this il: 
d, Time of Day, after ſo many Treatiſes of 1 
he Infidels, and ſome ot them as yet unan- 1 
n- | {wered, againſt our Religion, this good +0 388 
of Cauſe ſhould be taken out of the Hands 19 
d, ol God, and committed to the Care of 1 
on the Civil Magiſtrate ; if, inſtead of Rea- 4 8 
ſon, the Clergy ſhould have Recourſe to 1 
e | Force, what will By-ſtanders and even .4: ns 
e Well-wiſhers to Chriſtianity ſay? No- 1 
. thing leſs, than that Infidels had gotten l 
- the better of Chr iſt's Miniſters, and beaten 1 
3 them at their own Weapons uf Reaſon 1 1 
1 | and Argument. 1 
e The two great Pleaders ſor Perſecu- #1} 9 
p tion, to the Diſgrace of themſclves and l 
N Diſhonour of our Religion, that have „ N88 
lately aroſe, are Dr. Rogers and the Bz- 


| ſhop of St. David's. Dr. Nogers's chief 
Reaſon againſt Liberty of Debate, is be- 
cauſe, as he ſays, it is pernicious to the 
Peace and Welfare of the Community, by 
unſettling the Minds of the People about 
the Religion eltabliſhed: But here's no 
Conſequence, unleſs it could be proved, 
that ſuch as the great Mr. Ground and 
Mr. Scheme have it in their Hearts » 

raiſe 
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raiſe Mobbs upon the Government, and 
to beat out the Brains of the Clergy. 
All the Harm, or rather Good, they aim 
at, 1s to exerciſe the Wits of the Clergy 
with their Doubts and Objections; and 
if the Paſſions of our Eccleſiaſticks are 
not raiſed upon it, to the doing of Vio- 
lence to theſe Gentlemen, the Peace of the 
Publick will never be difturb'd. As to 
myſelf, tho' I have a vaſt and numerous 
Party on my Side, no leſs than all the 
Fathers and primitive Chriſtians for ſome 
Ages; yet as we were peaceabie and 

uiet Subjects of old, and paſſively obe- 
| — tothe Emperor of Rome; ſo we will 
continue to the Civil Authority of this 


Nation. We only take the Liberty to 


awaken the Clergy, out of a Lethargy of 
Dulneſs and Ignorance ; and hope the Ci- 
vil Magiſtrate will conſider the Goodneſs 
and Charity of our Intentions, and guard 
us againſt their Inſults for it. 

The Biſbop of St. David's (61) ſays, 
It is abſurd to aſſert, that the Liberties 
of any Nation will allow, with Impu- 
nity, a Set of diſtinguiſh'd Infidels to 
inſult and treat with the greateſt Con- 
tempt and Scorn, the moſt facred and 


(61) Sermon before the Society for Reformation, 


Sc. p. 12. 


impor- 


- 
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important Truths, that are openly pro- 
« feſſed by the whole Body of the Peo- 
« ple, of whatever Denomination.” By 
a Set of Infidels, I ſuppoſe, he means 
me and the Fathers: And by treating 
with Contempt and Scorn the moſt ſacred 
and important Truths, he means our bur- 
leſquing, bantering and ridiculing the 
Clergy for their Miniſtry of the Letter: 
And for this he would, I conceive, have 
incenſed the Societies for Reformation of 
Manners to a Proſecution of me. And 
if they had not been wiſer and more 
mercitul than their Preacher, I muſt have 
cone to Pot. But why ſhould the Bz- 
ſhop diſlike this Way of Writing? Don't 
he know, that the Fathers of the Church 
uſed to jeſt and ſcoff at the Gentiles and 
their Prieſts for their fooliſh Superſtitions ? 
Don't he know, that our Reformers ban- 
ter'd and ridicuPd Popery out of Doors, 


and almoſt within the Memory of Man, 


it was reckon'd but a dull Sermon, that 
was not well humm'd for its Puns and 
Jeſts on the Papiſts? Why then ſhould 
the Biſbop be againſt that Way of wri- 
ting, which was of good Uſe to the Refor- 
mers, and firit Chr:/tzans* The grand 
Subject tor Burleſque and Banter, in my 
Opinion, is Infidelity; and that Biſhop, 
who can't break two Jeſts upon r 
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for their 'one upon Chriſtianity, has but 
a {mall Share of Wit. The Chriſtian Re- 
ligion, according to the Biſhop, will a- 
bide the Teſt of calm and ſedate Reaſon- 


ing againſt it, but can't bear a Jeſt; O 


ſtrange! 

Bur to leave theſe two Contenders for 
Perſecution to the Chaſtiſement of acuter 
Pens. What I have here pleaded for Liber- 
ty, is not through any Fears of Danger to 
myſelf, but ior the Love of Truth and 
Advancement of Chriſtianity, which, with- 
out it, can't be detended, propagated, and 
ſincerely embraced. And therefore I hope, 
that rhe Controverly betore us, between 
Tnfidels and Apoſiates, will be continued 
by the Indulgence of the Government, 
till Truth ariles and ſhines bright, to the 
Diſſipation of the Miſts of Error and Ig- 
norance ; like the Light of the Sun to the 
Diſperſion of the Darkneſs of the Night. 
I will, by God's Leave, go on to bear my 
Part in the Controverly ; and, if it was 
not more againſt the Intereſts than Rea- 
ſon of the Clergy to believe me, would 
again ſolemnly declare, that what I do 
in it is with a View to the Honour of 
Jeſus, our ſpiritual Mefiah, to whom be 
Glory for ever. Amen. 
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